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The broadest context for the understanding of 1 Tim. 2:9-15 involves the culture of the
people to whom Paul wrote. He was writing to Christians in Ephesus in the first century
A.D. What kind of city was Ephesus? What aspects of that city influenced the believing
community? Since the passage deals with women, one would have to look with interest
at the women of Ephesus. From what backgrounds did they come? What roles did they
perform in society? How did they live? In order to understand 1 Tim. 2:9-15 the interpreter
needs an answer to the questions raised above [Introduction]. This chapter [Chapter 1—the
Cultural Context of Ephesus] attempts to provide insights and understandings into the
cultural context of Ephesus and women who lived there.1 (Emphasis mine—bold)
CULTURAL BACKGROUND OF EPHESUS:
BLACK MAGIC AND FOREIGN GODS AND GODDESSES

As we approach one of the most controversial texts within the Canon of
God’s written Revelation, we must exercise caution in the reading of this text in
order that we do not wed this text to the twenty-first century without a cognizance
of its historical and cultural context. If we, as interpreters, wed this text to the
twenty-first century without a consciousness of the cultural world of Paul’s day,
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Sharon Hodgin Gritz, Paul, Women Teachers, and the Mother Goddess at Ephesus: A
Study of 1 Timothy 2:9-15 in Light of the Religious and Cultural Milieu of the first Century
(Lanham ●New York ● London: University Press of America, Inc., 1991), 11.
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we then imprison the Word of God to its cultural setting. Without this social
background to Paul’s admonition concerning these specific women, we open the
door to some baseless and unjustified interpretations, which groundless
explanations of First Timothy 2:9-15 are passed on to the Church with devastating
consequences for the community of God’s people in the twenty-first century.
The city of Ephesus was known for its polytheism, which included the
Temple of Artemis as well as a temple dedicated to Rome and Caesar in Paul’s
day.2 Also, this city was renowned for its magical practices and superstitions.
Luke’s recount of Paul’s missionary activities (three years) in Ephesus resulted in
many conversions to Christianity, which action resulted in the new Christians
burning their books dealing with black magic (Acts 19:19). Following this
evangelistic campaign, he toured Macedonia and Greece. On his return to
Jerusalem, he stopped at Miletus (mī-lēʾtŭs, Acts 20:17-38) and called for the
leaders in Ephesus to meet with him. Upon their arrival, he issued this warning:
I know that after I leave, savage wolves will come in among you and will not spare
the flock. 30 Even from your own number men [ἄνδρες, andres3] will arise and
distort the truth in order to draw away disciples after them. 31 So be on your guard!
Remember that for three years I never stopped warning each of you night and day with
tears. (20:29-31)

In order to interpret First Timothy correctly, we must ask the question, why
was this book written? The answer is found in 1 Timothy 1:1-4. Since Paul wrote
to Timothy while Timothy was in Ephesus, this insight should enlighten us on how
to read both Epistles, not just First Timothy. He gave Timothy a certain charge
against those (men or women) who were teaching things contrary to the Gospel:
“As I urged you [Timothy] when I went into Macedonia, stay there in Ephesus so
that you may command certain people [τισὶν, tisin4] not to teach false doctrines
any longer” (1 Timothy 1:3). In Paul’s Second Epistle to Timothy, he told Timothy
about the ones who should be allowed to teach: “And the things you have heard me
For an in-depth study of Ephesus and its culture, see Dallas Burdette, Women’s Role in
the Christian Community: Interpreting First Timothy through First-Century Eyes (Maitland, FL:
Xulon Press, 2017), 166-246. Dallas Burdette (b. 1934) has been a serious student, teacher and
preacher of the Bible for sixty-seven years. He has written numerous articles for religious
journals. He has degrees (B.A., M.S., and M.Div.) from Amridge University (formerly Southern
Christian University) and he holds the Doctor of Ministry degree (1999) from Erskine
Theological Seminary.
3
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is male as opposed to a woman: sometimes referred to collectively as men.
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say in the presence of many witnesses entrust to reliable people [πιστοῖς
ἀνθρώποις, pistois anthrōpois5] who will also be qualified to teach others” (2
Timothy 2:2). The individuals who were rebuked and addressed were those who
were caught up in the various fables and were, at the same time, teaching their
mythological stories (μύθοις, mythois6) about their gods and goddesses
(myths/tales) and endless genealogies fostered by the Jews about their fleshly
descent from Abraham (1 Timothy 1:4; 2:5).7
The mythological stories mentioned in 1 Timothy 1:4 is repeated again in
4:7: “Have nothing to do with godless myths [μύθους, mythous] and old wives’
tales [γραώδεις, graōdeis]; rather, train yourself to be godly.” This admonition
concerns both men and women. Believers were told to avoid “old womanish tales”
about their gods and goddesses. Following this instruction, he then turned his
attention to actions of the women whom he had forbidden to teach. He goes right
to the heart of “false teaching” on the part of the women in their daily activities:
“Besides, they [these women] get into the habit of being idle and going about from
house to house. And not only do they become idlers, but also busybodies
[περίεργοι, periergoi8] who talk nonsense [φλύαροι, phlyaroi9], saying things
they ought not to” (5:13). Remember the Greek word for magic (περίεργος,
periergos) is employed in both Acts 19:19 and 1 Timothy 5:13.
The English words “busybodies” and “gossips” do not convey accurately the
meaning behind the Greek words, which English translations have contributed to a
misunderstanding as to why Paul issued his injunction concerning these women in
1 Timothy 2:11-12. Once more, Luke wrote the following about burning their
books of magic: “A number who had practiced sorcery [περίεργα, perierga]
brought their scrolls together and burned them publicly. When they calculated the
value of the scrolls, the total came to fifty thousand drachmas” (Acts 19:19).

ἄνθρωπος (anthrōpos): ἀνθρώποις, anthrōpois: sometimes referred to collectively as
people; generically, a human being, male or female, not just male (ἀνήρ, anēr).
6
μῦθος (mythos): a myth, fable, fiction, that is to say, old wives tales—see 1 Timothy
1:4; 4:7; 2 Timothy 4:4; Titus 1:14; 2 Peter 1:16.
5
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For a brief overview of mythology, see Claire O’Neal, Artemis: Profiles in Greek and Roman Mythology
(Hockessin, Delaware: Mitchell Lane Publishers, 2008),

Περίεργος (periergos): This Greek word is a standard term for black arts or magic (Acts
19:19). This word also carries the idea rituals involved in incantation ceremonies and the
assiduousness or diligence with which they are performed; περίεργα, perierga: adjective,
accusative, plural, and neuter.
9
Φλύαρος (phlyaros): The Greek word is translated in the KJV as “tattlers,” which can
also be translated as “gossips.” In other words, these particular women were going about from
house to house telling their nonsensible stories about their gods and goddesses. The verb form
(φλυαρέω, phlyareō) carries the idea of “to talk nonsense.”
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Scott Duvall10 and Daniel Hays11 are on target when they write:
“Discovering the historical–cultural context also involves knowing something
about the biblical audience and their circumstances.”12 Over again, these two
men go right to the heart of correct interpretation as one seeks to handle aright the
teachings of each book within the New Testament Canon: “Most, if not all, New
Testament letters are situational or occasional, meaning that they were written to
address specific situations faced by the churches.”13 Why should we bother with
the cultural context? The following comments by Duvall and Hays, though
lengthy, are well-worth citing as to why we need to consider historical context as
we seek to unravel first-century documents:
In his commentary on the background of the Bible, Craig Keener reminds us that
God did not dictate most of the Bible in the first person. He did not say, “Because I’m
God I will speak directly to everybody in all times and cultures.”1 Instead, God (the
ultimate source) spoke through the human writers of Scripture (the immediate source)
to address the real-life needs of people at a particular time in a particular culture. This
is how God chose to speak.2
Please don’t misunderstand what we are saying here. God has given us eternal
principles in his Word that apply to every person of every age in every culture. Our
goal in Grasping God’s Word is to teach you how to discover and apply those
theological principles to your life. We are not questioning whether God has given us
eternally relevant principles; we are simply noting how he has done so. We believe
that the way we approach the Bible (i.e., the way we listen to God) should match how
God gave us the Bible (i.e., the way God chose to speak). Otherwise, we will likely
misunderstand what God is trying to say to us.
J. Scott Duvall is chair of the Department of Biblical Studies and J. C. and Mae Fuller
Chair of Biblical Studies at Ouachita Baptist University. He is the author or coauthor of many
articles and books, including Grasping God’s Word, Biblical Greek Exegesis, and Devotions on
the Greek New Testament.
11
J. Daniel Hays is dean of the Pruet School of Christian Studies and professor of Old
Testament at Ouachita Baptist University. He is the author of From Every People and Nation,
and he has co-authored Grasping God's Word; Preaching God's Word; Journey into God’s
Word; The Story of Israel: A Biblical Theology; Iraq: Babylon of the End Times?; Apocalypse;
and The Dictionary of Biblical Prophecy
12
J. Scott Duvall and J. Daniel Hays, Grasping God’s Word: A Hands-On Approach to
Reading, Interpreting, and Applying the Bible (Grand Rapids, Michigan: Zondervan, 2005,
Second Edition), 102.
13
Ibid., 103.
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(footnote within citation): Craig S. Keener, The IVP Bible Background Commentary:
New Testament (Downers Grove, Ill.: InterVarsity, 1993), 24.
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(footnote within citation): We are indebted to Grant R. Osborne, The Hermeneutical
Spiral: A Comprehensive Introduction to Biblical Interpretation (Downers Grove, Ill.:
InterVarsity Press, 1991), 134, for the terms “ultimate source” and “immediate source” to
describe the divine-human authorship of Scripture.
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Since God spoke his message in specific, historical situations (i.e., to people living
in particular places, speaking particular languages, adopting a particular way of life),
we should take the ancient historical-cultural situation seriously. The bottom line is
that we cannot simply ignore “those people living back then” and jump directly to
what God wants to say to us. Why not? Again, because the way we listen to God (our
interpretive approach) must honor the way God chose to communicate. We should not
be so arrogant and prideful as to think that God cared nothing about the original
audience but was merely using them to get a message to us.14

If we wish to interpret the distinctive parts found in 1 Timothy, we need to
read the whole before we analyze the parts.15 Neal Windham is correct when he
writes: “Words always have meaning in contexts.”16 It is in the same vein that Ray
Summers17 writes: “Be prepared to translate a word in more than one way. The
context is more important than the primary meaning of the word.”18 Once more,
Windham called attention to the necessity of examining the Greek text: “Thus, the

J. Scott Duvall and J. Daniel Hays, Grasping God’s Word: A Hands-on Approach to
Reading, Interpreting, and Applying the Bible (Grand Rapids, MI: Zondervan, 2005), 99. I
highly recommend this book as one of the most informative that I have read in the field of
hermeneutics.
15
See also, Jon Zens, What’s with Paul and Women? Unlocking the Cultural Background
to 1 Timothy 2 (USA: Quality Books, Inc., 2010). 34. I highly recommend this book, which is
still available through Amazon. Jon Zens has a B.A. from Covenant College (1968), a M.Div.
from Westminster Theological Seminary (1972), and a D.Min. from the California Graduate
School of Theology (1983).
14

The following note by Zens is well-worth reading (page 34):
1 Timothy is not a universal church manual for a pastor. It is a mandate for an
apostolic assistant to deal with serious issues involving false teaching in Ephesus.
Unfortunately, some women had apparently become involved in this problem.
16

Neal Windham, New Testament Greek: For Preachers and Teachers—Five Areas of
Application (New York: University Press of America, Inc., 1991), 9.
17
Ray Summers served as a professor of New Testament and Greek at Southwestern
Baptist Theological Seminary, The Southern Baptist Theological Seminary, and Baylor
University, where he was Chairman of the Religion Department. He is the author of Worthy is
the Lamb.
Thomas Sawyer is Professor of Religion and Coordinator of the Religion and
Philosophy Department at Mars Hill College. He received his B.A. from Furman University, a
B.D. and Th.M. from Southeastern Baptist Theological Seminary, and a Ph.D. from The
Southern Baptist Theological Seminary.
18
Ray Summers, Essentials of New Testament Greek, Revised by Thomas Sawyer
(Nashville, Tennessee: Broadman & Holman Publishers, 1995), 32.
5

target of all Greek studies is to discover what the text actually meant when it first
appeared.”19
WOMEN PROPHETS IN THE HEBREW SCRIPTURES WHO WERE
INVOLVED IN LEADERSHIP
1 Tim. 2:9-15 has generated a variety of interpretations. Of these verses one scholar
exclaimed, “One feels somehow that something is not expressed here to make it all
clear.” The difficulty in interpretation develops from the fact that this passage
appears to contradict other parts of the New Testament such as Jesus’ relationship
with women and their inclusion among his disciples, Paul’s relationship with women
coworkers, and affirmations of the exercise of spiritual gifts by women in worship
assemblies (1 Cor. 11:5).20 (Emphasis mine—bold)

Before we embark upon our exposition 2 Timothy 2:12-13, we need to
explore the Hebrew Scriptures as well as other books in our New Testament
Canon. The traditional interpretation of 1 Timothy 2:9-15 contradicts the role that
many women played in the advancement of the Gospel during Jesus’ earthly
ministry as well as the advancement of God’s kingdom following Jesus’
Resurrection. Also, the skewed or twisted interpretation of both 1 Timothy 2: 9-15
and 1 Corinthians 14:34-35 contradict the overall ministry of women in the firstcentury church. Since the Hebrew Scriptures comprise 78% of our Bible and the
New Testament writings contain only 22%, we should reevaluate the whole of
God’s written Revelation concerning the ministry of women in God’s scheme of
redemption.
Approximately six hundred years following the death of Moses (1406 BC),
Joel (835 BC) prophesied, during the time of the Assyrian Empire, about the role
of women in the Messianic Age. We should pay attention to him as he writes,
through inspiration of the Holy Spirit, about events that would transpire with the
coming of the Messianic kingdom:
And afterward [AD 33], I will pour out my Spirit on all people. Your sons and
daughters will prophesy, your old men will dream dreams, your young men will see
visions. 29 Even on my servants, both men and women, I will pour out my Spirit in
those days. 30 I will show wonders in the heavens and on the earth, blood and fire and
billows of smoke. 31 The sun will be turned to darkness and the moon to blood before
the coming of the great and dreadful day of the LORD [AD 70]. 32 And everyone who
calls on the name of the LORD will be saved; for on Mount Zion and in Jerusalem

19
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Neal Windham, New Testament Greek: For Preachers and Teachers, 3.
Sharon Hodgin Gritz, Paul, Women Teachers, and the Mother Goddess at Ephesus, 1.
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there will be deliverance, as the LORD has said, even among the survivors whom the
LORD calls. (Joel 2:28-32)

What did the Holy Spirit convey to His readers when he revealed that in the
Messianic age that your “sons and daughters will prophesy”? Is this not one of the
promises God made? Are both men and women priests in the Messianic
kingdom? Were the daughters to prophesy out in the corn fields to corn stalks?
Where would they prophecy? Again, the Holy Spirit called attention to another
event that would transpire in the “last days” of the Mosaic age (AD 30 to AD 70):
“I will pour out my Spirit in those days” on “both men and women.” The
prohibition about the women in Ephesus had to do with a cultural prohibition
since these particular women did not understand the nature of Christ (1
Timothy 2:5; 3:16). One’s interpretation of 1 Timothy 2:9-15 and 1 Corinthians
14:34-35 cannot contradict the Law, the Prophets, or the Psalms. The following
observations by Jon Zens are helpful in zeroing in on the use of the word law, in I
Corinthians 14:34-35:
For a long time, I've wondered what "law" was in view in verse 34. There is strong
reason to believe that it is not the Old Testament, but the Talmud that is being cited.
According to Wikipedia, "The Talmud is a record of rabbinic discussions pertaining to
Jewish law, ethics, customs and history." In Jesus' day the first part of the Talmud, the
Mishnah, was in oral form, but in A.D. 200 and 500 it and the Gemara [gə-ˈmär-ə]
were put into writing. It is crucial in order to understand what follows that, even before
Christ's life, the traditions of the elders had largely supplanted Moses as the principal
source for conservative Jewish legal and spiritual interpretation. It was, in other words,
extra-biblical teaching created by an entrenched and politically motivated religious
bureaucratic hierarchy. In brief, two key issues point to why the Jewish oral law
[Talmud] was behind what was stated in vv. 34-35.21

The Hebrew Scriptures identify five women as prophetesses. The sister of
Moses and Aaron was called a prophetess: “Then Miriam the prophetess, Aaron’s
sister, took a timbrel in her hand, and all the women followed her, with timbrels
and dancing” (Exodus 15:20). Almost seven hundred years after Moses’ death,
God spoke through Micah (735 BC) to the Israelites: “I brought you up out of
Egypt and redeemed you from the land of slavery. I sent Moses to lead you, also
Aaron and Miriam” (Micah 6:4).
Following the death of Joshua (covered a period between 1406—1385 BC),
the period of the Judges came in (1385-1050 BC). The author of the Book of
21

Zens, Jon. What's with Paul and Women: Unlocking the Cultural Background to 1
Timothy 2 (USA: Ekklesia Press, 2010), 98. For citations from Jewish sources, see page 99 for a
detailed study.
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Judges called attention to Deborah who was both leader and prophetess to the
Israelites: “Now Deborah [dĕbʾŏ-rȧ], a prophetess, the wife of Lappidoth [lăpʾĭdŏth], was leading Israel at that time. 5 She held court under the Palm of Deborah
between Ramah [rāʾmȧ] and Bethel in the hill country of Ephraim, and the
Israelites went up to her to have their disputes decided” (Judges 4:4-5). In
Second Kings (covers 267 years of history), the author introduces his readers to
Huldah (hŭlʾdȧ) the prophetess during the reign of Josiah (641-609 BC): “Hilkiah
[hĭl-kīʾȧ] the priest, Ahikam [ȧ-hīʾkăm], Akbor, Shaphan [shāʾfăn] and Asaiah [ȧsāʾyȧ] went to speak to the prophetess Huldah, who was the wife of Shallum
[shălʾŭm] son of Tikvah [tĭkʾvȧ], the son of Harhas [hărʾhăs], keeper of the
wardrobe. She lived in Jerusalem, in the New Quarter” (2 Kings 22:14; see also 2
Chronicles 34:22). What is really significant in this story is that both Zephaniah
(zĕfʾȧ-nīʾȧ, 640 BC) and Jeremiah (627 BC) prophesied during the time of Huldah
and Josiah (jō-zīʾȧ).
Psalm 68, written by David (1010-970 BC) is another example of God’s
approval of women proclaiming [ ַֽ֝ ַה ְמבַ ְש ֗רֹות, hǎ·m ḇǎś·ś rôṯʹ]22 God’s Word: “The
Lord announces the word, and the women who proclaim it are a mighty throng”
(Psalm 68:11 (NIV); the Hebrew text is Psalm 68:12). During the prophetic
ministry of Ezekiel (593 BC), God had him to prophesy against false prophets,
which included women. In this section of Scripture, we are reminded of the same
type scenario in the city of Ephesus—black magic. God had Ezekiel to write the
following:
e

e

“Now, son of man, set your face against the daughters of your people who
prophesy out of their own imagination. Prophesy against them 18 and say, ‘This is
what the Sovereign LORD says: Woe to the women who sew magic charms on all
their wrists and make veils of various lengths for their heads in order to ensnare
people. Will you ensnare the lives of my people but preserve your own? 19 You have
profaned me among my people for a few handfuls of barley and scraps of bread. By
lying to my people, who listen to lies, you have killed those who should not have died
and have spared those who should not live. 20 “ ‘Therefore this is what the Sovereign
LORD says: I am against your magic charms with which you ensnare people like
המְ֗בַ ְשרֹ֗֗ות,
ַ ַֽ֝ hǎ·meḇǎś·śerôṯʹ: verb, Piel (intensive active), participle, feminine, plural,
absolute. The word [ בָּ שַׂ רbā·śǎr] is defined by Strong’s numbering system:
22

1319 [ בָּ שַׂ רbasar /baw·sar/] v. A primitive root; TWOT 291; GK 1413; 24
occurrences; AV translates as “tidings” 16 times, “show forth” three times, “publish”
three times, “messenger” once, and “preached” once. 1 to bear news, bear tidings,
publish, preach, show forth. 1A (Piel). 1A1 to gladden with good news. 1A2 to bear
news. 1A3 to announce (salvation) as good news, preach. 1B (Hithpael: causative
active) to receive good news.22 (Emphasis mine-Bold)
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birds and I will tear them from your arms; I will set free the people that you
ensnare like birds. 21 I will tear off your veils and save my people from your hands,
and they will no longer fall prey to your power. Then you will know that I am the
LORD. 22 Because you disheartened the righteous with your lies, when I had brought
them no grief, and because you encouraged the wicked not to turn from their evil
ways and so save their lives, 23 therefore you will no longer see false visions or
practice divination. I will save my people from your hands. And then you will know
that I am the LORD.’ ” (Ezekiel 13:17-23)

Just a perusal of the whole of First Timothy reveals the reason for Paul’s
injunctions against these women who were converts to Christianity. Apparently
they brought to the table, so to speak, their inherited background to their culture. In
spite of the book burning (magical books), as recorded in Acts 19:19, we witness,
from Paul’s Epistle to Timothy, that belief in magic and many gods had not been
totally eradicated from their thinking. We cannot read Ezekiel 13:17-23 without a
consciousness of the same scenario in Ephesus. The following comments by
Markus Barth23 are worthy of citation. He captures the very essence of what had
happened in Ephesus in the Christian community:
As a cultural and religious center, Ephesus and its environment were open to all
contemporary secular and religious currents and developments. The cult of the Great
Mother and the Artemis temple stamped this city more than others as a bastion and
bulwark of women’s rights.24 (Emphasis mine—bold)

THE NEW COVENANT SCRIPTURES:
WOMEN’S PARTICIPATION IN MINISTRY
The “melting pot” nature of Ephesus reflected itself in the church membership.
Converts from various backgrounds joined with other believers to form the church at
Ephesus. Christian women of the congregation came from different experiences. There
were both Gentile and Jewish women believers. What perspectives did these women
bring with them into the Christian faith? Did their distinctive environments have some
relationship to Paul’s injunctions in 1 Tim. 2: 9-15?25

Another Scripture that is frequently cited to justify the position that forbids
women to take an active part in the assembly of the saints is from Revelation 2:1823

Markus Barth (1915-1974), the son of Karl Barth (1886-1968), held the New
Testament chair at the University of Basel (ˈbä-zəl), Switzerland, until his death in July 1994. He
is co-author of The Letter to Philemon in the Eerdmans Critical Commentary Series (4 vols.).
24
Markus Barth, Ephesians: Commentary on Chapters 4-6, Volume 2 (Garden City, New
York: Doubleday & company, Inc., 1974), 661.
25

Ibid., 14-15.
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29. In 2:20, Jesus addressed the church in Thyatira [thīʾȧ-tīʾrȧ] for allowing one
that He called Jezebel to teach. Yet this Scripture did not condemn her for
teaching, but rather, it condemned her for WHAT she was teaching; yet, Jesus said
to the church: “Nevertheless, I have this against you: You tolerate that woman
Jezebel,26 who calls herself a prophet. By her teaching she misleads my servants
into sexual immorality and the eating of food sacrificed to idols. 21 I have given
her time to repent of her immorality, but she is unwilling” (2:20-21). This teacher,
who called herself a prophet, was teaching “sexual immorality.”
Jesus did not condemn her for teaching, but rather for WHAT she was
teaching. For example, in 2:21, Jesus told the church in Thyatira that He had given
her time “to repent of her sexual immorality,” but “she was unwilling.”
Apparently, this teacher had been influenced by the devotees of Artemis. Women
converts from Artemis had much to unlearn from their heritage. Even the city of
Thyatira was involved in Artemis-Isis worship which involved sexual immorality
in their temples. Theology of the Epistles is earthed in a context. We are all
familiar with the conversion of Lydia on Paul’s Second Missionary journey (Acts
16:11-15). Luke mentioned that Lydia was from Thyatira.
In my study of Isis, I found a note from E. W. Witt, which is of interest
about the name Lydia. He wrote: “The woman Lydia from Thyatira came from a
Lydian city which depicted on its coins Isis standing with sistrum and scepter.27
(Drexler s.v.). Isis in an inscription is named ‘Lydia’ (VS 371).”28 Those involved
in the goddess Artemis-Isis believed that sexual intercourse brought them into
direct communication with their deity.29 Loren Cunningham and David Joel
Hamilton are on target when they explain: “We must never judge a verse in
isolation. Instead, we must look at the entire Bible to make decisions on individual
issues.”30 How should we interpret 1 Timothy 2:9-15? Just a casual reading of the
whole of 1 Timothy conveys the idea that Paul prohibited these women from
teaching because of heretical views. The same is true with Revelation 2:20-21, this
The name Jezebel is used symbolic of the wife of Ahab who reigned as king in the
Northern kingdom from 868-854 BC. She led him into idolatry (1 Kings16:31; 18:4, 13; 21:5,
see also 2 Kings 9). Jezebel in Revelation 3:20 is an allusion to the Old Testament story of
Queen Jezebel.
27
Scepter: “a staff or baton borne by a sovereign as an emblem of authority.”
28
R. E. Witt, Isis in the Ancient World (Baltimore and London: The Johns Hopkins
University Press, 1971), 322. Chapter 19 End Note # 28.
29
See Sharon Hodgin Gritz, Paul, Women Teachers, and the Mother Goddess at Ephesus:
A Study of 1 Timothy 2:9-15 in Light of the Religious and cultural Milieu of the First Century
(New York: University Press of America, 1991), 134.
30
Loren Cunningham and David Joel Hamilton, Why Not Women: A Fresh Look at
Scripture on Women in Missions, Ministry, and Leadership (Seattle, WA: YWAN Publishing,
2000), 39.
26
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woman prophet was guilty of heretical teaching. Sharon Hodgin Gritz is on target
when she draws attention to the same trend of teaching among these particular
women in Ephesus:
Even more significant for this verse [2:12], however, is the context of the Pastoral
Epistles themselves. As indicated earlier, women had become involved in the
unorthodox teachings. Some had failed to grasp Christian truth and maintain sound
doctrinal balance. With their sense of freedom these women had gone too far. They
acquired the arrogant attitude of the false teacher. They were creating confusion.
Marriage represented one area of attack by the heretical elders. Paul reminds women
of the importance of the marital bond between wife and husband.31

How should we interpret the Scripture’s rebuke against the church and
Jezebel (Revelation 2:20; 1 Timothy 2:9-15) to the churches in Thyatira and
Ephesus? Do these Scriptures forbid faithful women to teach? The answer is NO!
In the nineteenth century, Friedrich Schleiermacher32 originated the idea of the
hermeneutic circle. The hermeneutic circle philosophy simply means: “Each part
of a text must be interpreted with reference to the whole; yet the meaning of the
whole cannot be grasped without considering the parts.”33 As Christians, we
believe that truth is absolute. On the other hand, we should also be conscious
that some statements are both relative and absolute, that is to say, relative to a
particular time, place, and situation—such as 1 Timothy 2:9-15. Within many
fellowships of God’s people, relative truths given to respond to a particular
situation have been turned into absolutes that are still binding when the situation no
longer exists. As we approach the New Covenant writings concerning the place of
women in the Christian community, we turn our attention, once more, to the words
of Joel. Peter, one of the Twelve, cited from the Book of Joel concerning the
participation of women prophesying/teaching in God’s Messianic kingdom, which
is also known as the New Heaven and New Earth:
Then Peter stood up with the Eleven, raised his voice and addressed the crowd:
“Fellow Jews and all of you who live in Jerusalem, let me explain this to you; listen
carefully to what I say. 15 These people are not drunk, as you suppose. It’s only nine in
the morning! 16 No, this is what was spoken by the prophet Joel: 17 “‘In the last days
31

Sharon Hodgin Gritz, Paul, Women Teachers, and the Mother Goddess at Ephesus,
133. This book is a must for anyone who wished to engage the historical circumstances behind
Paul’s prohibition of women’s role in teaching.
32
Friedrich Schleiermacher (1768-1834), theologian, philosopher, and biblical scholar.
33
Kathleen Morner and Ralph Rausch, “Hermeneutics,” NTC’s Dictionary of Literary
Terms (Illinois: NTC Publishing Group, 1991), 97. This study on the role of women in the
church applies the principle of the “hermeneutic circle” in order to identify the women who were
forbidden by Paul to teach.
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[last days of Judaism—Old Heaven and Earth], God says, I will pour out my Spirit on
all people [Jews and Gentiles]. Your sons and daughters will prophesy, your young
men will see visions, your old men will dream dreams. 18 Even on my servants, both
men and women, I will pour out my Spirit in those days, and they [both men and
women] will prophesy. 19 I will show wonders in the heavens above and signs on the
earth below, blood and fire and billows of smoke. 20 The sun will be turned to darkness
and the moon to blood before the coming of the great and glorious day of the Lord.
21
And everyone who calls on the name of the Lord will be saved.’ (Acts 2:14-21; see
also Matthew 24:29-35)

Peter’s words on the Day of Pentecost should awaken within us the words of
Paul to the Christians in the province of Galatia (written from Antioch, Syria about
AD 49):
So in Christ Jesus you are all children of God through faith, 27 for all of you
who were baptized into Christ have clothed yourselves with Christ. 28 There is neither
Jew nor Gentile, neither slave nor free, nor is there male and female, for you are all
one in Christ Jesus. 29 If you belong to Christ, then you are Abraham’s seed, and heirs
according to the promise. (Galatians 3:26-29)

This statement by Paul is also reminiscence of a gathering of disciples
(about one-hundred and twenty—Acts 1:15) mentioned by Luke, which assembly
consisted of both men and women. Following the disciples last meeting with Jesus,
they returned to Jerusalem. They went back to the house where they were staying,
which must have had a large room to accommodate such a large crowd
(approximately one-hundred and twenty). We should take note of Luke’s
comments as he recounts this momentous event:
When they arrived, they went upstairs to the room where they were staying. Those
present were Peter, John, James and Andrew; Philip and Thomas, Bartholomew and
Matthew; James son of Alphaeus and Simon the Zealot, and Judas son of James.
14
They all joined together constantly in prayer, along with the women and Mary
the mother of Jesus, and with his brothers. (Acts 1:13-14)

This gathering of the saints included both men and women. Not only were
the Apostles praying, but Luke stated that those who also participated in the
prayers included the women, Jesus’ Mother, as well as His brothers. Prior to this
event, many of the women who traveled with Him from Galilee to Jerusalem
were now present. On the first day of the week (the day of Jesus’ Resurrection),
some of the women took some spices to anoint the body of Jesus. When they
arrived, they discovered the tomb empty. While they were reflecting upon the
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absence of Jesus’ body in the tomb, two men (angels) inquired as to why they were
looking for the living among the dead.
What is often overlooked is what the two men said to women: “He is not
here; he has risen! Remember how he told you, while he was still with you in
Galilee: 7 ‘The Son of Man must be delivered over to the hands of sinners, be
crucified and on the third day be raised again.’ ” 8 Then they remembered his
words” (Luke 24:6-8). Apparently, these women had traveled with Him on His
way back to Jerusalem to die for all humanity. During Paul’s First Missionary
journey (AD 47-49—1200 mile roundtrip), he proclaimed God’s Word to those in
Pisidian Antioch. In his speech, he stated that those who had travelled with Him
were now witnesses to the people:
When they had carried out all that was written about him, they took him down from
the cross and laid him in a tomb. 30 But God raised him from the dead, 31 and for
many days he was seen by those who had traveled with him from Galilee to
Jerusalem. They are now his witnesses to our people. (Acts 13:29-31)

ROMANS 16:1: DEACON OR MINISTER?
Διάκονος
About twenty-four years after the Resurrection of Jesus, Paul wrote to the
Christians in Rome from Corinth (AD 57) about “imputed” righteousness,
toleration for differences concerning Jewish ritualism, and Christian ethics. In the
final chapter (16), Paul addressed twenty-six individuals. Out of this number, ten
were women.34 One woman who stands out in this hall of fame is Phoebe [fēʾbē],
who is described as “a servant” of the church (Romans 16:1, KJV).
The following remarks by Paul describes her ministry: “I commend to you
our sister Phoebe, a deacon [NIV] of the church [διάκονον τῆς ἐκκλησίας,
diakonon tēs ekklēsias], in Cenchreae. 2 I ask you to receive her in the Lord in a
way worthy of his people and to give her any help she may need from you, for she
has been the benefactor of many people, including me” (16:1-2). The Greek word
διάκονος (diakonos) is translated as “deacon” in the NIV. On the other hand, the
KJV translates this word as “servant.” Why did the translators fail to translate the
word as “minister”?
Paul taught that Phoebe was a “minister of the church” in Cenchreae. The
Greek text reads: οὖσαν [καὶ] διάκονον τῆς ἐκκλησίας τῆς ἐν Κεγχρεαῖς (ousan
34

Phoebe (16:1-2), Priscilla (16:3-5), Mary (16:6), Junia (16:7), Tryphaena (16:12),
Tryphosa (also known as Tryphena [trī-fēʾnȧ], 16:12), Persis (pûrʾsĭs, 16:12), mother of Rufus
(16:13), Julia (16:15), and the sister of Nereus (nēʾrūs, 16:15).
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[kai] diakonon tēs ekklēsias tēs en Kenchreais, “and being a minister of the church
in Cenchrea”). Yet, Paul did not stop with this phrase about her role in the
Christian community, he used another word that is only used one time in the New
Testament. This word in the Greek is προστάτις (prostatis), which could be
translated as a “servant-leader. Alexander Souter defines this word: “προστάτις (a
development of the political sense of προστάτης [patronus], a political sponsor of
resident aliens), protectress, patroness.”35 Cunningham and Hamilton’s comments
are worth citing:
In other ancient literature, prostatis was used to describe the noblest, most
gracious, and beneficial rulers. Emperors, kings, governors, nobles, patriarchs,
captains, and numerous other authoritative officials were referred to by this word.
Only one person was so described in the New Testament: Phoebe, Paul couldn’t
have honored her more.36 (Emphasis mine—bold)

While in prison, Paul wrote to the Christians in Colossae (written from
Rome about AD 62) in which he told the believers that Tychicus [tĭkʾĭ-kŭs] would
declare unto them his message (Colossians 4:7). What is significant, for our study,
is the term that Paul employed to describe Tychicus’ role in God’s kingdom. Paul
penned the following words: “Tychicus will tell you all the news about me. He is a
dear brother, a faithful minister [διάκονος, diakonos] and fellow servant in the
Lord” (Colossians 4:7). The same Greek word is utilized in Romans 16:1
concerning Phoebe that is now employed by Paul in Colossians 4:7. In reference to
Phoebe (as a woman), the same Greek word is translated “deacon.” On the other
hand, when the same Greek word is used for Tychicus (a male) it is translated as
“minister.”
Is 1 Timothy 2:9-15 a universal restriction placed upon all women in all
Christian gatherings for all time? The answer is NO! If one reads First and Second
Timothy with its cultural background, we observe that Paul is confronting specific
35

Alexander Souter, A Pocket Lexicon to the Greek New Testament (Oxford: Clarendon
Press, 1917), 221.
36
Loren Cunningham and David Joel Hamilton, Why Not women?: A Fresh Look at
Scripture on Women in Missions, Ministry, and Leadership (2000), 151. The following citation is
from their footnote #53 on page 262:
Josephus, the famed Jewish historian who was Paul’s slightly younger
contemporary, used this word twenty times in his three major works. The word’s usage
included protector, champion, and patron descriptions of governor, Lord, ruler.
Josephus even used the word to describe Caesar as “the Lord of the Universe.” It
would be difficult to find a loftier expression—it is used to describe the very apex of
human leadership.
14

problems in Ephesus concerning a misunderstanding of the very heart of the
Gospel. It is in the vein that Craig Keener37 also addresses this unique problem. His
commentary on the role of women in Ephesus is on target and to the point:
Other passages in Paul which clearly demonstrate his approval of women’s
ministry of God’s word (above) indicate that 1 Timothy 2:9–15 (if, as we assume
here, it is genuinely Pauline) cannot prohibit women’s ministry in all situations,
but is limited to the situation in Ephesus and perhaps some other congregations
facing similar crises in this period of the church’s history. Pauline [ˈpȯ-ˌlīn] texts
addressing the roles of women in both church and home suggest that Paul be ranked
among the most progressive of ancient writers.38 (Emphasis mine—bold)

Paul wrote his first letter to Timothy from Macedonia about AD 63. In this
letter, he encouraged Timothy to correct certain problems that had infiltrated the
church in Ephesus as he had earlier warned (Acts 20:29-32). In caring out Paul’s
injunction against these particular women who had not properly understood the
Gospel, he said that Timothy would be a good minister (διάκονος, diakonos) if he
would point these things out:
If you point these things out to the brothers and sisters,a you will be a good
minister [διάκονος, diakonos] of Christ Jesus, nourished on the truths of the faithm
and of the good teaching that you have followed.n 7 Have nothing to do with godless
myths and old wives’ tales;o rather, train yourself to be godly” (1 Timothy 4:6)

Once more, we draw attention to Romans 16:1. The same Greek word
διάκονος (diakonos) is utilized in Romans 16:1, Colossians 4:7, and 1 Timothy
4:6. In Colossians and 1 Timothy the Greek word is translated “minister” when
referring to the male, but when applied to the female, it is translated as “deacon” or
Dr. Craig S. Keener (PhD, Duke University) is professor of New Testament at Asbury
Theological Seminary, and is the author of 17 books, four of which have won book awards
in Christianity Today. One, The IVP Bible Background Commentary: New Testament, has sold
more than half a million copies. He has authored scholarly commentaries on Matthew, John (two
volumes), Acts (four volumes), and more briefly on Romans, 1 and 2 Corinthians,
and Revelation. Dr. Keener is married to Dr. Médine Moussounga Keener, who spent 18 months
as a refugee in her nation of Congo before their marriage.
38
Craig S. Keener, “Man and Woman,” ed. Gerald F. Hawthorne, Ralph P. Martin, and
Daniel G. Reid, Dictionary of Paul and His Letters (Downers Grove, IL: InterVarsity Press,
1993), 591–592.
a
The Greek word for brothers and sisters (ἀδελφοῖς adelphois) refers here to believers,
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“servant” (Romans 16:1) During Paul’s imprisonment in Rome, he wrote a letter to
the Christians in Philippi (fĭ-lĭpʾī) concerning two women. Both of these women
were fellow laborers with Paul in ministry. The following words by Paul were to
encourage Euodia [yū-ōʾdĭ-ȧ] and Syntyche [sĭnʾtĭ-chē] to work together and, at
the same time, for the congregation to assist them in their ministry:
I plead with Euodia and I plead with Syntyche to be of the same mind in the Lord.
Yes, and I ask you, my true companion, help these women since they have
contended at my side in the cause of the gospel, along with Clement and the rest of
my co-workers [συνεργῶν, synergōn39], whose names are in the book of life.
(Philippians 4:2-3)
3

MYTHS OR OLD WISES TALES:
1 TIMOTHY 1:3; 4:7
The aim of good interpretation is simple: to get at the “plain meaning of the text.” And
the most important ingredient one brings to this task is enlightened common sense.
The test of good interpretation is that it makes good sense of the text. Correct
interpretation, therefore, brings relief to the mind as well as a prick or prod to the
heart. But if the plain meaning is what interpretation is all about, then why interpret?
Why not just read? Does not the plain meaning come simply from reading? In a sense,
yes. But in a truer sense, such an argument is both naive and unrealistic because of two
factors: the nature of the reader and the nature of Scripture.40

In this appeal to the church, Paul mentioned Euodia, Syntyche, Clement, and
all of the other co-workers with him in the proclamation of the Gospel. Remember,
Paul was in prison in Rome and the two women were in Philippi. Paul did not have
reference to these two women cooking his meals and washing his clothes. Just a
perusal of 1 and 2 Timothy reveals the tension that Paul had to deal with—
heretical teaching (ἑτεροδιδασκαλεῖν, heterodidaskalein, 1 Timothy 1:3). In 1
Timothy 1:2, he called attention to “myths” (μύθοις, mythois41) and in 4:7, he
referred to these “myths” as “old wives tales/myths” (μύθους, mythous42). In 5:13,
συνεργῶν, synergōn: noun, masculine, plural, genitive: from συνεργός (synergos, “a
fellow-worker”). Also, the word conveys the idea of a person who participates in the same
activity as oneself.
40
Gordon D. Fee and Douglas K. Stuart, How to Read the Bible for All Its Worth, 3rd ed.
(Grand Rapids, MI: Zondervan Publishing House, 1993), 18.
41
μύθοις, mythois: noun, dative, plural, masculine. The word “myth” is from the Greek
word μῦθος (mythos), which word means: “an idle tale, fable, fanciful story” (see Alexander
Souter, A Pocket Lexicon to the Greek New Testament (Oxford: Clarendon Press, 1916, 1972).
163.
42
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he drew attention to the practice of “black magic” (περίεργοι, periergoi), and the
telling of the non-sensible stories (φλύαροι, phlyaroi), which stories were the old
womanish fables/myths about their gods and goddesses (4:7). In Paul’s Second
Epistle to Timothy, he told him that these women were “always learning but never
able to acknowledge the truth” (2 Timothy 3:7).
These women did not understand the Gospel (see 1 Timothy 2:5; 3:16). They
were heavily influence by teachers (men) who had infiltrated the Christian
community. In his Second Epistle, he issued an injunction against individuals who
were advancing a form of Gnosticism, black magic, and the adherence to other
gods, and goddesses. The KJV translates the Greek text as “faithful men” (KJV, 2
Timothy 2:2). On the other hand, the NIV is more accurate according to the Greek
text: “And the things you have heard me say in the presence of many witnesses
entrust to reliable people [πιστοῖς ἀνθρώποις, pistois anthrōpois] who will also
be qualified to teach others.” Paul did not use the Greek word that identifies only
the male, but rather, he employed a word that includes both men and women
(ἀνθρώποις). In First Timothy, he referred to these individuals as “certain
persons” according to the Greek text (τισὶν, tisin43). In this regard, Paul told
Timothy: “They will turn their ears away from the truth and turn aside to myths
[μύθους, mythous]” (4:4).
READING THE EPISTLES IS LIKE READING
SOMEONE ELSE’S MAIL
Since we are reading someone else’s mail, we have to go to outside
sources to fill in what the original readers understood within their own
culture. For instance, the pagan religions of Ephesus should enter into one’s
interpretation of this book. If we are to interpret this book correctly, we need to
take seriously the tensions at work within this letter to Timothy. Have we studied
the philosophy of the Gnostics? Have we examined the philosophies associated
with the gods and goddesses of the ancient world? What were they saying about
the Great Mother god Artemis? Throughout the New Testament writings, we
witness female activities within the kingdom. Apparently, the female activities in
Ephesus involved adherence to some of the happenings associated with Artemis.
The Christian community today has adopted, without any evidence, to continue to
impose complete silence on women based upon a particular or specific state of
affairs that existed in Paul’s day.

τισὶν, tisin: pronoun, indefinite, dative, plural (masculine or feminine)—someone or a
certain one—from τίς: nominative case, masculine or feminine.
43
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For one to deny the current position on women in the twenty-first century is
to receive the so-called derogatory title of “change agents.” The reaction to
change from the traditional teaching on the role of women in the church is to
assign the term “change agents” as if this term justifies castigation of
individuals who reject inherited traditions from the church fathers. Jesus was
a “change agent.” As a result, Jesus paid with His life for His role as a “change
agent.” Stephen was stoned for his acceptance of Jesus as God’s Messiah. Yes, he,
too, was a “change agent.” Many Christians were thrown to the lions. They were
accused of atheism because they had rejected the gods and goddesses of the ancient
world. Yes, they, too were “change agents.” Many Christians are still yearning for
their rigid structure of a so-called worship service inherited from their inborn
religious background teaching. What is the answer to our dilemma? We need to
return to the whole of God’s written Revelation and turn from our use of just
simply bits and pieces of God’s Word here and there without reference to the
CONTEXT.
PROOF-TEXTING VERSUS CONTEXT
In other words, we must stop proof-texting. We must live with the whole of
God’s Word, not just an isolated Scripture(s) from its CONTEXT. We should
never forget that all the books in the New Testament Canon were written within a
social situation. The following comments by Jeannette F. Scholer on proof-texting
is extremely informative in assisting God’s people in how to reread the Word of
God more accurately. In her “fifth opposition” to inadequate interpretation, she
writes:
A fifth opposition concern’s our approach to and use of Scripture; I would
characterize it as proof-texting versus hermeneutical consistency. A proof-texting
method extrapolates individual statements from the biblical record, not always
with reference to context, and chooses to ignore texts that do not fit the expected
conclusions, in the process of building a “biblical” case for a given point of view. In
contrast, hermeneutical consistency requires taking account of all relevant texts
in the biblical record and, while not seeking to harmonize by contortion of the texts,
seeks to understand all texts as a basis for building a theological conclusion. Our
consensus requires hermeneutical consistency—an approach that reckons with the
entire biblical record.44 (Emphasis mine—bold)

Following Paul’s Second Missionary Journey, he and his companions were
on the way back to Jerusalem and stopped at Tyre (tīr). After leaving Tyre, they
Jeannette. F. Scholer, “Turning Reality into Dreams,” in Women, Authority & the
Bible, Edited by Alvera Mickelsen (Downers Grove, Illinois: InterVarsity Press, 1986), 302.
44
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reached Caesarea (sĕsʾȧ-rēʾȧ) and stayed at Philip’s house (Acts 21:7-8). Luke
writes about Philip and his four daughters who prophesied:
We continued our voyage from Tyre [tīr] and landed at Ptolemais, where we
greeted the brothers and sisters [ἀδελφοὺς, adelphous] and stayed with them for a day.
8
Leaving the next day, we reached Caesarea and stayed at the house of Philip the
evangelist, one of the Seven. He had four unmarried daughters who prophesied.
(21:7-8)

These four women exercised their priestly duties. Within the body of Christ
in the first-century, Peter drew attention to the truth that both men and women are
priests of God. About AD 65, he wrote to the Christians in northwest Asia
concerning the status of those who constitute the Christian community:
As you come to him, the living Stone—rejected by humans but chosen by God and
precious to him—5 you also, like living stones, are being built into a spiritual house
to be a holy priesthood, offering spiritual sacrifices acceptable to God through Jesus
Christ. 6 For in Scripture it says: “See, I lay a stone in Zion, a chosen and precious
cornerstone, and the one who trusts in him will never be put to shame.” 7 Now to you
who believe [male and female], this stone is precious. But to those who do not believe,
“The stone the builders rejected has become the cornerstone,” 8 and, “A stone that
causes people to stumble and a rock that makes them fall.” They stumble because they
disobey the message—which is also what they were destined for. 9 But you [both male
and female] are a chosen people, a royal priesthood, a holy nation, God’s special
possession, that you [both male and female] may declare the praises of him who
called you out of darkness into his wonderful light. 10 Once you were not a people, but
now you are the people of God; once you had not received mercy, but now you have
received mercy. (1 Peter 2:4-10)

BOTH MEN AND WOMEN ARE PRIESTS IN THE
MESSIANIC AGE
According to Peter, both men and women are priests. Peter was conscious
that God created a New Heaven and a New Earth (the Christian community) in
order to “declare the praises of him who called you [us] out of darkness into his
wonderful light.” Has God excluded the women in this section of Scripture? Do
women constitute “a chosen people, a royal priesthood, a holy nation, God’s
special possession”? Are we saying that we are “a chosen people” except women?
Are we saying that we are a “holy nation” except women? Should we read each of
these phrases and add “except women”? Do we see the absurdity of such an
interpretation? Both men and women are equal at the foot of the Cross.
According to Paul, there is no longer a distinction between Jew or Gentile, slave or
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free, nor male or female (Galatians 3:28). The partitions or walls have been
abolished (Ephesians 2:11-18). We are all one in Christ.
In the Book of Romans (16:6), Paul writes about another woman named
Mary who labored for the fellowship. Paul writes: “Greet Mary, who worked
[ἐκοπίασεν, ekopiasen45] very hard for you.” Does the Greek word simply mean
that she labored in a “soup kitchen”? Why do we disassociate this word from the
proclamation of the Gospel? In Paul’s defense of his ministry, he called attention
to how he had labored in the ministry more than most. What is significant is that
Paul used the same Greek word that he employed in Romans 16:6. Let us now turn
our attention to Paul’s words to the Christians in Corinth: “But by the grace of God
I am what I am, and his grace to me was not without effect. No, I worked
[ἐκοπίασα, ekopiasa46] harder than all of them—yet not I, but the grace of God
that was with me” (1 Corinthians 15:10). Did Paul’s labor include proclamation of
the Gospel?
Why should the same Greek word describing Paul’s ministry be interpreted
with a different nuance when the same word is associated with a woman or
women? Once more, we call attention to a statement by Paul in his first Epistle to
the Thessalonians (written about AD 51 from Corinth). In this letter, he stated:
Therefore encourage one another [ἀλλήλους, allēlous] and build each other up,
just as in fact you are doing. 12 Now we ask you, brothers and sisters [ἀδελφοί,
adelphoi], to acknowledge those who work [κοπιῶντας, kopiōntas47] hard among
you, who care for you in the Lord and who admonish you. (I Thessalonians 5:11-12)

The NIV’s translation of the Greek word ἀδελφοί, adelphoi is correct in rendering
this word as “brothers and sisters.” This admonition was not limited to just the
males! Also, the word κοπιάω (kopiaō) is employed in Romans 16:6, 1
Corinthians 15:10, and 1 Thessalonians 5:12. This “work” apparently involved
Christian ministry, which included teaching by both males and females.
FIRST CORINTHIANS 11:5 VERSUS 14:34-35
In Chapter 11 of First Corinthians, Paul did not condemn women who
prayed or prophesied in the assembly (11:5). Yet, some Christians still cite 14:34
to negate 11:5. Part of the confusion surrounds the word “law” in 14:34, which
ἐκοπίασεν, ekopiasen: verb, aorist, active, indicative, third person, singular—the
Greek word κοπιάω (kopiaō), which word carries the idea of labor to the point of weariness
of labor unto extreme fatigue.
46
ἐκοπίασα, ekopiasa: verb, active, aorist, indicative, first-person, singular.
47
κοπιῶντας, kopiōntas: verb, present, active, participle, plural, accusative, masculine.
45
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reads: “Women should remain silent in the churches. They are not allowed to
speak, but must be in submission, as the law says. 35 If they want to inquire about
something, they should ask their own husbands at home; for it is disgraceful for a
woman to speak in the church” (14:34-35).
There are two questions that we need to inquire about: (1) what law is
involved? Is it the Law of Moses or the oral law of the Jews? (2) where is the
Scripture found in the Old Testament writings that forbid women from speaking in
a gathering of God’s people or “in the church”? First of all, the New Fellowship
that both Isaiah and Daniel foretold was not yet in existence during the period of
the time of the writing of the Law. Apparently, this concept of women’s silence
originated among the Jews. The Word νόμος (nomos) and similar words or
phrases do not always refer to the Law of Moses. For example, Peter had to justify
his association with Cornelius and his household. Cornelius was a Gentile. In this
visit by Peter, he found a large gathering of people. Luke records Peter’s response
to the crowd:
You are well aware that it is against our law [ἀθέμιτον, athemiton, “unlawful”48]
for a Jew to associate with or visit a Gentile. But God has shown me that I should not
call anyone impure or unclean. (Acts 10:28)

The law that Peter referred to had to do with the oral law of the Jews. Even
though the Greek word for “law” was not used, nevertheless, the translators of the
NIV captured the meaning of the word athemiton as “against our law,” which law
had to do with the oral law. On another occasion, Jesus had an encounter with an
individual who wished to be healed, which event occurred on a Sabbath day. The
Jews reacted to this command of Jesus when he told the man to take up his bed and
walk. Why? It was the Sabbath. Fortunately, John left us this record of the Jews’
response to the healing:
Then Jesus said to him, “Get up! Pick up your mat and walk.” 9 At once the man
was cured; he picked up his mat and walked. The day on which this took place was a
Sabbath, 10 and so the Jewish leaders said to the man who had been healed, “It is the
Sabbath; the law forbids [ἔξεστιν, exestin49] you to carry your mat. (John 5:8-10).

ἀθέμιτον, athemiton: Adjective, nominative, singular, neuter. This word is from the
Greek word ἀθέμιτος (athemitos), which means something that is illegal or unlawful.
49
ἔξεστιν, exestin: verb, present, active, indicative, third person, singular. This Greek
word conveys the idea of “to be permissible, that to say, as according to rule or custom. The
word “not” negates the positive and turns the Greek phrase into a negative. The translators of the
NIV has captured the picture—“the law forbids.”
48
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This prohibition had to do with the oral law of the Jews, not the Law of
Moses. In fact, the entire Book of Matthew is a book of conflict between Jesus and
the religious leaders—the religious traditions of the Jews versus God’s Law. In
Jesus’ Sermon on the Mount, He confronted the religious leaders with a stinging
rebuke: “For I tell you that unless your righteousness surpasses that of the
Pharisees and the teachers of the law, you will certainly not enter the kingdom of
heaven” (Matthew 5:20). Again, He says, “You have heard that it was said to the
people long ago” (5:21), “But I tell you” (5:22). Toward the end of His ministry,
Matthew reports an encounter with some Pharisees and teachers of the Law: “Then
some Pharisees and teachers of the law came to Jesus from Jerusalem and asked,
2
“Why do your disciples break the tradition of the elders? They don’t wash
their hands before they eat!” (15:1-2).
Once more, we see what the battle was all about—the Jews’ traditions (oral
law) versus God’s Law. This is what Paul dealt with in 1 Corinthians 14:34. As we
peruse these citations from God’s Word, we need to learn how to reread the
Scriptures afresh. It is not uncommon for Christians to read their own cultural
values into the text of God’s Revelation. Unfortunately, many Christians,
unconsciously, often bend the Word of God to support their inherited traditions.
Are we still reading the Scriptures from our cultural tendencies in which we were
brought up? Our cultural blinders have kept us from seeing the Word of God with
our colored glasses. As mentioned earlier, Paul, in his Epistle to the Christians in
Rome, called attention to Phoebe as a “minister of the church” in Cenchrea
(Romans 16:1). What is the geographical location of Cenchrea? In the following
citation, J. D. Douglas and Merrill Tenny called attention to the location:
CENCHREA (sĕnʾkrē-ȧ). The eastern harbor of Corinth, and the little town on the
harbor. Paul in Romans 16:1 commends to the Roman church a deaconess called
Phoebe of the church at Cenchrea, a church that Paul may have founded on his second
missionary journey. Paul stopped here to have his head shaved in fulfillment of a vow
(Acts 18:18).50 (Emphasis mine: underlining)

As cited above, the Greek word διάκονος (diakonos) is translated by the
translators is inadequate. Alexander Souter (1873-1949) gives the following
definition: “διάκονος (minister), a waiter, servant: then of any one who performs
any service, an administrator, &c.”51 The word should be translated as “minister”
or “servant.” Did Paul contradict himself in Romans 16:1 with 1 Corinthians
50

J. D. Douglas and Merrill Chapin Tenney, New International Bible Dictionary (Grand
Rapids, MI: Zondervan, 1987), 197.
51
Alexander Souter, A Pocket Lexicon to the Greek New Testament (Oxford: Clarendon
Press, 1917), 62.
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14:34? Again, in 14:34, Paul was not dealing with the Law of Moses, but rather
with the oral law of the religious leaders. Paul asked the following question: “Did
the word of God originate with you?” (14:35). He had just written: “For you can
all [πάντες, pantes] prophesy in turn so that everyone [πάντες, pantes] may be
instructed and encouraged” (14:31). The adjective “all” (πάντες, pantes) is
employed three times in the Greek text in 14:31. The adjective “all” has a
masculine/feminine, and neuter form in Greek. In the Genitive plural, the
masculine and feminine have the same form, and the neuter gender appears in
another form.
δύνασθε γὰρ [I καθʼ
able3

ἕνα I]

πάντες

προφητεύειν,

ἵνα

for1 at a time6 one5 [you are] all2 to prophesy4 in order that

πάντες
all

μανθάνωσιν καὶ πάντες παρακαλῶνται
may learn and

all

may be encouraged

Even though the masculine adjective is used by Paul, this adjective is
inclusive of both male and female in this context. If we limit the first “all”
(πάντες) only to the male, why should we not limit the other two “alls” to only the
males? This admonition is applicable to all, not just the males—“all may learn
and all may be encouraged.” In our examination of 1 Corinthians 14:34-35, we
should read the entire chapter before expounding an interpretation. Since the
Greeks did not use quotation marks to distinguish cited matter, we must depend
upon the context to make a determination of 14:34. I Corinthians 14:34-35 must be
interpreted in light of the whole of the immediate context, the remote context as
well as the larger context. The traditional interpretation would violate 14:31, 11:5,
and Romans 16:1. When we are confronted with a difficulty in hermeneutics
(science of interpretation), we should rely on plain (clear) texts to provide insight
into texts that are somewhat obscure on the surface.52 A basic principle of
interpretation is that you should always interpret the obscure in light of the clear.

[I

in turn
For an in-depth study of 1 Corinthians 14:34-35, see Philip B. Payne, Man and Woman,
One in Christ: An Exegetical and Theological Study of Paul’s Letters (Grand Rapids, Michigan:
Zondervan, 2009). Even though this book is just a little over five-hundred pages, it is one of the
most informative books that I have read dealing with the role of women in the church. This book
is a must read for every believer.
52
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We may cite a Scripture verbatim to substantiate our interpretation. Yet, we
should never forget that there is a difference between speaking WHERE the Bible
speaks and speaking AS the Bible speaks.53 Each author or authors of the entire
Canon of Holy Scripture had a particular meaning in mind when each one penned
his book. Remember, the Bible is not one book, but rather it consists of sixty-six
books. If we wish to exhibit a correct interpretation of any book, our interpretation
must correspond with the author’s intended meaning. Since our culture is separated
by four-thousand years from the first book (possibly Job), about three thousand and
five-hundred years from the time of Moses and the prophets, and approximately
two-thousand years from the time of Jesus and His Apostles.54 Our twenty-first
century is saturated with inherited traditions that interfere with sound exegetical
skills in interpreting the Word of God accurately. For this reason, we need to
transfer ourselves mentally back into the first century, stand upon their threshold,
see through their eyes, and interpret their words in light of their culture and
understanding.

For an in-depth study on how to understand the Bible, see Dallas Burdette, “How to
Interpret Scripture,” in Women’s Role in the Christian Community: Interpreting First Timothy
through First-Century Eyes (Maitland, FL: Xulon Press, 2017), 51-68.
54
Even though the Book of Genesis covers the time-span from Adam to Jacob (20061859 BC), the original information, no doubt, was recorded by Adam and then by his
descendants, which means that this book goes back about six thousand years. Moses included
this book as a part of his writings as the backdrop for God’s scheme of redemption for lost
humanity. This book is the prelude (ˈprel-ˌyüd) to his book known as the Book of Exodus.
During the time of Egyptian bondage (approximately four hundred years), I suspect that the only
two books that the Israelites had was the Book of Genesis and the Book of Job. When God called
Abraham out of Ur, he already had a knowledge of the One True God. Having expressed my
own thoughts on the Book of Genesis, I, later (9-24-2018), discovered a similar concept
presented by Jason Lisle. See also Jason Lisle, Why Genesis Matters: Christian Doctrine and
the Creation Account (Dallas, TX: Institute Creation Research, 2012), 25, for his comments:
53

Although Genesis was written by Moses under the guidance of the Holy Spirit,
good evidence suggests that Moses got much of his information from previous
documents that had been written by eyewitnesses. This is implied by the phrase “these
are the generations of.” The word “generations” can literally be translated as “origin”
or “history.” This phrase appears to be naming the author of the corresponding section.
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ARGUMENTS AGAINST WOMEN TEACHERS
Jesus Choose Twelve Men as Apostles
Matthew 10:1
Just a few years ago, I met a minister that had just returned from the
Southern Baptist Convention who had spoken on the role of women in the church.
I asked him about his conclusion. His response was that they could not teach. I
asked why? He then told me that Jesus selected twelve men to evangelize; He did
select any women. I then told him that his argument was erroneous and deceptive.
He then asked why? I told him that based on his argument that Gentiles could not
teach either. Again, he asked why? I then told him that Jesus choose twelve Jews—
no Gentiles in the bunch. He was then shocked and could not say anything.
Women are More Easily Deceived
1 Timothy 2:14
It is not uncommon for Christians to read the words of Paul to Timothy to
form an opinion that women are more easily deceived than men. As Paul related to
Timothy concerning Eve in The Garden of Eden, he wrote: “And Adam was not
the one deceived; it was the woman who was deceived and became a sinner” (1
Timothy 2:14). Why did Paul use this illustration in his dealing with the various
problems within the congregation at Ephesus? He was simply using this scenario
as an example of how the women in the congregation were being deceived just as
Eve was deceived. Since these women did not understand the Gospel, Paul would
not allow these particular women to teach because they, too, were deceived just as
Eve was deceived. It is not that females or more prone to deception than men, but
rather, in this unique situation, the women were deceived just as Eve. It is in this
same vein that Paul dealt with the Christians in Corinth concerning deception
about the Gospel, which deception included both men and women. The
following remarks by Paul fall under the category concerning the heart of the
Gospel:
I hope you will put up with me in a little foolishness. Yes, please put up with me!
I am jealous for you with a godly jealousy. I promised you to one husband, to Christ,
so that I might present you as a pure virgin to him. 3 But I am afraid that just as Eve
was deceived by the serpent’s cunning, your minds may somehow be led astray
from your sincere and pure devotion to Christ. 4 For if someone comes to you and
preaches a Jesus other than the Jesus we preached, or if you receive a different spirit
from the Spirit you received, or a different gospel from the one you accepted, you
put up with it easily enough. (2 Corinthian 11:1-4)
2
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In this Epistle to the Corinthians, he was fearful that some would depart
from the Gospel that he had proclaimed (see also 1 Corinthians 15:1-4). The
women in Ephesus had been deceived just as Eve had been deceived. So, he was
fearful that the men and women in Corinth would be led away through deception
just as Eve was deceived: “But I am afraid that just as Eve was deceived by the
serpent’s cunning, your minds may somehow be led astray from your sincere
and pure devotion to Christ” (11:3). In Paul’s Epistles to Timothy, he dealt
strictly with the women’s departure from the Gospel, but in his Corinthians
correspondence, he dealt with both men and women. In Paul’s Second Epistle to
Timothy, he called forth two males, Jannes [jănʾēz] and Jambres [jămʾbrēz], as
an illustration of those women who were deceived. Both men and women are
susceptible to deception. The backdrop to Paul’s comments about these two
individuals is not only about women but also concerns the men who were
deceiving the women in Ephesus, which place was a hot-bed for Artemis-Isis
worship and bad behavior. Paul did not mince his words or restrain his words about
the abandonment of the Gospel; he went right to the heart of the problem with the
women in Ephesus:
They are the kind [men or women] who worm their way into homes and gain
control over gullible women, who are loaded down with sins and are swayed by all
kinds of evil desires, 7 always learning but never able to come to a knowledge of the
truth. 8 Just as Jannes and Jambres opposed Moses, so also these teachers oppose
the truth. They are men [ἄνθρωποι, anthrōpoi] of depraved minds, who, as far as
the faith is concerned, are rejected. 9 But they will not get very far because, as in the
case of those men, their folly will be clear to everyone. (2 Timothy 3:6-9)

Were these men more easily deceived than were the women? Both men and
women who departed from the Gospel were deceived just as Eve was deceived.
The Book of Galatians is an excellent example of both men and women who were
deceived by forsaking the Gospel (Galatians 1:1-12). Paul included both men and
women: “As we have already said, so now I say again: If anybody [τις, tis,
“anyone”] is preaching to you a gospel other than what you accepted, let them be
under God’s curse! (1:9; see also 2 Corinthians 11:4). The KJV translates the word
τις55 as “man.” In both the Book of Galatians and the Book of First and Second
Timothy, Paul had to deal with those who were perverting the Gospel—whether
men or women.
τις, tis is an indefinite pronoun, nominative, singular, masculine or feminine. Since this
noun is indefinite, the noun should be translated as “anybody” or “anyone.” The masculine and
feminine pronoun has the same form
55
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As cited above (2 Corinthians 11:1-4), Paul also dealt with those who
possibly were not preaching the Gospel (11:4). Judaism as well as the pagan world
in general had to be confronted about the nature of the Gospel. Paul was not
picking on women in First and Second Timothy. These specific women were
“always learning but never able to acknowledge the truth” (2 Timothy 3:7). They
did not understand, based upon their pagan culture of many gods and goddesses,
that “there is one God and one mediator between God and men [ἀνθρώπων,
anthrōpōn, “both men and women”], the man Christ Jesus, who gave himself as a
ransom for all men—the testimony given in its proper time” (1 Timothy 2:5). The
word ἀνθρώπων is not a reference only to the male species, but rather to
humanity, whether men or women. The following definition by Alexander Souter
is very helpful in his definition:
ἄνθρωπος [anthrōpos], a human being: υιὸς ἀνθρώπου [“son of man”], notable
because of the singular (rather than the plural ἀνθρώπων) [“of men”], a Hebraistic
expression of a somewhat frequent type (see under υἱός) [“son”], indicating a human
being with all the characteristics of a human being (ὁ υἱὸς τοῦ ἀνθρώπου [“the son of
man”], a Messianic title especially favoured by our Lord for this very reason).56
(Emphasis mine—underlining and bold)

In First Timothy 3:16, Paul stressed the nature of the Gospel, which also
confirmed his statement in 2:5. Once more, we should tune in our ears to hear what
Paul disclosed concerning Christ: “Beyond all question, the mystery from which
true godliness springs is great: He appeared in the flesh, was vindicated by the
Spirit, was seen by angels, was preached among the nations, was believed on in
the world, was taken up in glory.” If women, in general, are so easily deceived,
we wonder why Paul told Titus to allow the older women to teach the younger
women (Titus 2:3-5). Again, we wonder why God would, in the last days of
Israel’s demise, tell Joel that He would pour out His spirit on both men and
women (Joel 2:28-32). What about Philip’s four virgin daughters who
prophesied (Acts 21:7-9)? Again, one wonders why God would allow Mary’s song
to become a part of Holy Scripture (Luke 1:46-55) if women are so gullible. How
do we account for five women who were prophetesses during the Mosaic period:
(1) Miriam—Exodus 15:20, (2) Deborah—Judges 4:4, (3) Huldah—2 Kings
22:14, (4) Isaiah’s wife—Isaiah 8:3, and 5) Noadiah (nōʾȧ-dīʾȧ)—Nehemiah 6:14.
I encourage everyone to read about Anna, the daughter of Phanuel (fȧ-nūʾĕl), who
was a prophetess (Luke 2:36-38). Finally, I wish to call attention to Paul’s remarks
about Timothy’s religious upbringing FROM his grandmother and mother:
56

Alexander Souter, A Pocket Lexicon to the Greek New Testament (Oxford: Clarendon
Press, 1917), 23–24.
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I am reminded of your sincere faith, which first lived in your grandmother Lois
and in your mother Eunice [yūʾnĭs] and, I am persuaded, now lives in you also. 6 For
this reason I remind you to fan into flame the gift of God, which is in you through the
laying on of my hands. 7 For the Spirit God gave us does not make us timid, but gives
us power, love and self-discipline. (2 Timothy 1:5-7)

ADAM WAS FORMED FIRST AND THEN EVE
1 Timothy 2: 13
Since Adam was formed first, this does not mean that Adam is superior to
Eve. For example, God created the water creatures and the birds on the fifth day
(Genesis 1:20-23). On the sixth day, God made the land animals and all the
creatures that move along the ground (1:24-25). After this, on the same day, God
created Adam and then Eve. If priority of creation means superior, then the sea
creatures and the land animals are also superior to both Adam and Eve. Yet, we
know that Adam, Eve, and their descendants were to “rule over the fish of the sea
and the birds of the air and over every living creature that moves on the ground”
(1: 28).
In 1 Timothy 2:13, Paul writes: “For Adam was formed first, then Eve.”
This does not teach that Adam is superior to Eve. In other words, priority is not the
issue. Paul is simply recording a sequence of events. Paul’s use of “first” (πρῶτος,
prōtos57) “then” (εἶτα, eita58) is simply a temporal sequence. Paul is not
projecting functional priority. Another example of this structure of function is
found in his reference to deacons: “They must first [πρῶτον, prōton] be tested;
and then [εἶτα, eita] if there is nothing against them, let them serve as deacons”
(3:10). Why would Paul inject this sequence of male and female into his argument
about women learning in quiet manner?
If we fail to study what was at stake in the pagan religion of Artemis, we
cannot grasp why he said what he recorded in 2:13. In my study of pagan religions,
especially the worship of Artemis, I believe that Jon Zens is on target when he
writes: “Why Paul would mention Adam being made first is highlighted by
noting the female-centered religion in Ephesus.”59 In other words, Paul wounded
the Artemis’ way of thinking concerning the place of women. If we have not
studied the philosophy of Artemis as a backdrop to interpreting First and Second
Timothy, we will draw conclusions that are not exhibiting the intent of Paul.
57
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πρῶτος, prōtos: pronounced--prō täs
εἶτα, eita: pronounced—ā tä
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Zens, Jon. What's with Paul and Women: Unlocking the Cultural Background to 1 Timothy 2 (USA:
Ekklesia Press, 2010), 74.
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A WOMAN SHOULD LEARN IN QUIETNESS
1 Timothy 2:11
Whether we are called “change agents” or “radicals,” we must continue to
subject our inherited traditions to biblical examination to see if we have departed
from the intended meaning of God’s Word. In the religious world, the term radical
is an epithet (ˈe-pə-ˌthet, “disparaging or abusive word”) that is usually given to
anyone who is willing to subject his or her inherited tradition to biblical
examination or inspection. Whether we are reading Paul’s Epistles to Timothy or
John’s Gospel or his Epistles, we must always bear in mind that the church had
been infiltrated by individuals from different backgrounds. I Timothy 2:11 is an
example of going back to the original text to see if our traditional interpretation of
the Greek word ἡσυχία60 (hēsychia) is sustained by our traditional interpretation.
This Greek word carries within its bosom the idea of “quietness,” not total silence.
The KJV renders this Greek word as “silence.” This translation does not convey
accurately the sense behind this Greek word.
My reading of the KJV led to my own misapplication of this pericope (pəˈri-kə-pē, “a selection from a book”) for many years in my own ministry. After my
seminary training in Greek grammar and Greek reading, I discovered that
translations often depend upon the background of the translator. Translators can be
biased in their terminology as to how certain Greek words are translated or
interpreted. Paul employed this same Greek word in his First Epistle to the
Thessalonians concerning ethical behavior toward other saints about daily living.
Paul went right to the heart of how to live and get along together—composed and
laidback:
Now about your love for one another we do not need to write to you, for you
yourselves have been taught by God to love each other. 10 And in fact, you do love
all of God’s family throughout Macedonia. Yet we urge you, brothers and sisters, to do
so more and more, 11 and to make it your ambition to lead a quiet [ἡσυχάζειν,
hēsychazein61 ] life: You should mind your own business and work with your hands,
just as we told you. (1 Thessalonians 4:9-11)

With the use of the Greek word ἡσυχία (hēsychia), Paul is simply stating
that the women in Ephesus should conduct themselves in such a manner as not to
be guilty of diversion in the assembly that would result in disorder. These women
should weigh carefully what is said without interruption. If these women were
ἡσυχία: pronounced—hay sue key ä.
ἡσυχάζειν (hēsychazein):verb, present, active, infinitive, which is from ἡσυχία
(hēsychia), which sense is “to lead a life from disruption or commotion.”
60
61
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desirous of learning the truth about Jesus, then they needed to be willing to conduct
themselves in such a way as to grasp the truth of the Gospel. In order for this
instruction to occur, it must be done in a spirit of subjection. The principle that
Paul enunciated is also set forth by Paul in 1 Corinthians 14:40: “But everything
should be done in a fitting and orderly way.”
Whether in Ephesus or Corinth, decorum or dignity matters. Having said
this, we should note that Paul used a different Greek word (σιγάτω,62 sigatō) in
First Corinthians than he did in 1 Timothy 2:11. The Greek word that Paul used in
First Corinthians 14:28 called attention to certain activities in the congregation,
which goings-on set forth that under certain conditions individual should be
“silent.” This Greek word does not carry the same connotation that the Greek
Word ἡσυχία (hēsychia) conveys in 1 Timothy 2:11. The following instructions
from Paul in 1 Corinthians 14:28 are dealing with proper behavior among the
various speakers within a congregational atmosphere:
What then shall we say, brothers and sisters? When you come together, each of you
[male and female] has a hymn, or a word of instruction, a revelation, a tongue or an
interpretation. Everything must be done so that the church may be built up. 27 If
anyone [τις (tis), male or female] speaks in a tongue, two—or at the most three—
should speak, one at a time, and someone must interpret. 28 If there is no interpreter,
the speaker should keep quiet [σιγάτω, sigatō63] in the church and speak to himself
and to God. 29 Two or three prophets should speak, and the others should weigh
carefully what is said. 30 And if a revelation comes to someone who is sitting down,
the first speaker should stop. 31 For you can all prophesy in turn so that everyone
may be instructed and encouraged. 32 The spirits of prophets are subject to the control
of prophets. 33 For God is not a God of disorder but of peace—as in all the
congregations of the Lord’s people. (1 Corinthians 14:26-33)

Two words [ἡσυχία (hēsychia. “a spirit of subjection”) and ὑποταγή64
(hypotagē, “subjection”)] are utilized to restrict women from participation in the
proclamation of the Good News about God’s Way of salvation by grace through
faith in the finished work of Christ upon Calvary (1 Timothy 2:11). This
philosophy is not only limited to the assembly of the saints, but many apply these
two words to women even outside the assembly. Since we have explored the
mistranslation of the Greek word hēsychia, we now call attention to the Greek
word hypotagē. This second Greek word is not conveying the thought that women
are simply string-puppets to be manipulated by men. Paul, under the
Σιγάτω: pronounced—see gä toe
Σιγάτω (sigatō): verb, present, active, imperative, third person, singular—from σιγάω
(sigaō), “silent.” Pronounced: see gä toe
64
ὑποταγή: pronounced—who pä tä gay
62
63
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circumstances, called upon these women to exercise submission to those who
understood the Gospel. This kind of “quietness” results in our ability to re-educate
and restart ourselves in a clearer understanding of the Scriptures.
Submission is not something that is just isolated to the female sex. Paul, in
writing to the Ephesians called upon all the saints to submit to one another:
“Submit [Ὑποτασσόμενοι,65 Hypotassomenoi] to one another out of reverence for
Christ” (5:21). Because of our reverence for Christ, we are inclined to submit to
one another. Out of reverence for Christ, the women, too, in Ephesus were
encouraged to submit to learning from the ones who were more knowledgeable
about the heart of God’s Gospel. We must exercise caution that we do not fail to
reproduce in our minds the scene as both Paul and Timothy knew in their
encounter with Artemian philosophy.
Before we seek to pontificate (be dogmatic) on the Greek word αὐθεντεῖν66
(authentein), which word is now associated with “authority” (1 Timothy 2:12), we
need to interpret this word (αὐθεντεῖν) in conjunction with the Greek word ἡσυχία
(hēsychia). The normal translation for authentein is to “usurp authority” over the
man (KJV). The NIV translates this Greek word as “to assume authority” over the
man. The women, rather than taking control of the assembly, should not seek to
disrupt the meeting with their own views concerning black magic, immorality, and
the person of Jesus. These particular women are to learn in subjection to proper
etiquette of social behavior, that is to say, in a meek and quite spirit. A proper
interpretation of the Greek word that is translated “silence” is not accurate.
“Quietness” is a demeanor or performance that should be found in both men and
women in their daily walk with God the Father, God the Son, and God the Holy
Spirit. How should we receive our translations? Leland Ryken’s67 comments on
translations are very helpful and informative:
A whole new level of opportunity for breach of contract enters the picture when
translation is involved. The reader is now at the mercy of the translators’ expertise and
philosophy of translation. The crucial point is this: Readers who do not know the
original biblical languages assume that an English translation reproduces what the
Bible really says. I have witnessed this premise repeatedly in Sunday school classes

Ὑποτασσόμενοι: verb, present, passive, participle, plural, nominative, masculine.
Pronounced: who pä tăs sŏ men oi
66
αὐθεντεῖν: pronounced—aŭ then tain.
67
Leland Ryken is professor of English at Wheaton College, and author of numerous
books, including How to Read the Bible as Literature and The Word of God in English.
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and Bible studies. People naturally and legitimately appeal to the English translation in
their hands as constituting “what the Bible says.”68 (Emphasis mine—bold)

A WOMAN SHOULD NOT HAVE AUTHORITY OVER A MAN
1 Timothy 2:12
The battle over women leaders in the church continues to rage unabated in evangelical
circles. At the center of the tempest sits 1 Timothy 2:11–15. Despite a broad spectrum
of biblical and extrabiblical texts that highlight female leaders, 1 Timothy 2:11–15
continues to be perceived and treated as the Great Divide in the debate. Indeed, a
hierarchical interpretation of this passage has become for some a litmus test for the
label evangelical and even a necessity for the salvation of unbelievers69

We now turn our attention, once more to the phrase “authority over a man.”
I Timothy 2:2, 11, and 12 should set the tone on how to interpret the word
αὐθεντεῖν (authentein) which word is only used one time in the entire New
Testament Canon. The context is the key to the interpretation of this unique word.
As we seek to unravel this word, we must always bear in mind the context of the
whole Bible. It is obvious that Paul’s concern about the women in the Ephesian
congregation called for drastic measures. Citing a Scripture verbatim out of context
does not do justice to God’s written Revelation.
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Leland Ryken, The Word of God in English: Criteria for Excellence in Bible Translation
(Wheaton, IL: Crossway Books, 2002), 136. The following comments about his book is a
citation from Logos.com:
“Since the Bible is God’s holy Word, translators have a heavy responsibility to

provide accurate and reliable translations. Leland Ryken asserts that Bible translation
should be essentially literal—any translation violating how language is dealt with in
everyday life as well as in scholarly pursuits cannot be based on the right theory.
Ryken describes the translation principles that make for reliable English Bible
translation, looks at common translation fallacies, and offers principles for good
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surveys difficulties with modern translations.”
Linda L. Belleville, “Teaching and Usurping Authority: 1 Timothy 2:11-15,” in Ronald
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Complementarity without Hierarchy (Downers Grove, IL: InterVarsity Press, 2005), 205. I
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For instance, Satan’s encounter with Jesus resulted in Satan citing the
Scriptures from the Septuagint verbatim, but, on the other hand, Jesus corrected his
application of the Scriptures he cited (Matthew 4:1-11).70 In other words, many
Christians, like Satan, cite Scripture verbatim to prove their presuppositions and to
uphold their inherited traditions. Every citation has a context. When we fail to
consider the context of any Scripture, then this type of hermeneutics is referred to
as proof-texting. If we wish to interpret Paul’s Epistles to Timothy, we must
always remember that the cult of Artemis/Isis is critical as a backdrop for
understanding Paul’s saying, “I do not NOW permit a women to teach or to
dominate the faithful men who are teaching. If these particular women are to learn
the truth about Jesus, their demeanor should be one of submission, not disruptive
of the assembly.
It is significant tht Paul did not employ the Greek word ἐξουσία (exousia,
“power, authority, weight”) in this context. Within God’s kingdom, neither men
nor women are given authority over others within the kingdom. It is unfortunate,
that authentein is translated as “usurping authority over men” (KJV) and “to have
authority over the man” (NIV). This particular Greek word is utilized by Paul to
combat the refusal of the women to assume a spirit of meekness in being willing to
listen quietly to the teachings about the heart of the Gospel rather than shouting or
being obnoxious in challenging the teacher(s). Jon Zens’ comments are well-worth
reading about the illegal practice of seeking supremacy over the opposite sex:
It is simply not right for anyone to teach with the goal of dominating others. In
Christ's kingdom no one is to dominate anyone else. "You are all brethren." No clergy.
No laity. No honorific titles. No elevation of some above others. If anything, give
honor to the parts least esteemed. Nowhere in the NT is this mandate overturned.71

As stated above, translations do not always convey the intent of the original
author because of a certain mind-set of the translator. This bias is quite evident in
translating Hebrews 13:7: “Obey them that have the rule over you, and submit
yourselves” (KJV). On the other hand, the NIV translates the Greek word πείθω
(peithō) accurately, but inaccurately adds the word “authority.” The NIV translates
13:17: “Have confidence [Πείθεσθε, Peithesthe72] in your leaders [ἡγουμένοις,
For an examination of Jesus’ confrontation with Satan, see Dallas Burdette, “Dallas
Burdette’s Pilgrimage of Faith,” in Dallas Burdette, From Legalism to Freedom: A Spiritual
Narrative of Liberation (Maitland, FL: Xulon Press, 2008), 1-26.
71
Zens, Jon. What's with Paul and Women: Unlocking the Cultural Background to 1
Timothy 2 (USA: Ekklesia Press, 2010), 84.
72
Πείθεσθε (Peithesthe): verb, present, middle, imperative, second person, plural—from
the Greek word πείθω (peithō), which means: “I urge, I apply persuasion, I seek to persuade, I
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hēgoumenois] and submit to their authority, because they keep watch over you as
those who must give an account.” The words “obey,” “authority,” and the phrase
“rule over you” are not found in the Greek text. All the Greek text states is that the
believers were to be persuaded to live holy lives (see 13:15-16).73 The phrase
“rule over you” is from the Greek word ἡγέομαι74 (hēgeomai), which means “I
lead.” The author of the Book of Hebrews is simply telling the believers to be
persuaded by their leaders to live godly lives.
Our English word obey is too strong for the Greek Word πείθω (peithō).
The Greek word for “obey” is found in Ephesians 6:1 concerning children:
“Children, obey [ὑπακούετε, hypakouete75] your parents in the Lord, for this is
right.” Within God’s new kingdom, we are all one. In other words, we are all one
in Christ. Matthew reports an incident in which two of the Apostles, along with
their mother, sought a higher position within the coming kingdom (Matthew 20:2023). The Apostles, apparently, still did not understand the nature of the coming
kingdom. This kingdom would be a spiritual kingdom, not a literal kingdom. After
the Ten heard about this underhanded rival for power, they were infuriated. Jesus
had to step in to calm the situation.
What He told the Twelve should awaken within us that God’s kingdom
is not based on a hierarchical structure, which is common in our ecclesiastical
churches of today. Jesus’ comments condemn what is prevalent within many
congregations—“Obey them that have the rule over you.” In other words, the socalled elders or pastors tell us that when we enter the church building, we are to
shut our brains down and not use our brains to think without the leaders’ approval.
This philosophy is based on the KJV’s reading of Hebrews 13:17. We should listen
to Jesus as he explains the structure of His kingdom as well as Matthew’s
commentary on the turmoil:
When the ten heard about this, they were indignant with the two brothers. 25 Jesus
called them together and said, “You know that the rulers of the Gentiles lord it over

exercise suasion. With the Middle Voice, it carries the idea of: “I admit suasion to myself,” “I
am persuaded.” What were they to submit to or obey? The answer in found in Hebrews 13:15-16.
73
For an in-depth study of words that are mistranslated when it comes to leadership, see
Dallas Burdette, “Obey Them That Have the Rule Over You,’ in Dallas Burdette, Biblical
Preaching and Teaching: Series of Specialized Studies from Psalms ● Revelation ● Hebrews,
Volume 2 (Maitland, FL: Xulon Press, 2010), 338-432. This study consists of three parts.
74
ἡγουμένοις (hēgoumenois): verb, present, either middle or passive, participle, plural,
dative, masculine—from ἡγέομαι. The author is simply saying that one should be persuade by
the ones leading you to live holy lives.
75
ὑπακούετε (hypakouete): verb, present, active, imperative, second person, plural—from
ὑπακούω (hypakouō, “I obey”).
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[κατακυριεύουσιν, katakyrieuousin76] them, and their high officials exercise
authority over [κατεξουσιάζουσιν, katexousiazousin77] them. 26 Not so with you.
Instead, whoever wants to become great among you must be your servant, 27 and
whoever wants to be first must be your slave—28 just as the Son of Man did not come
to be served, but to serve, and to give his life as a ransom for many.” (20:20-23)

In Matthew 23:1-12, Jesus later dealt with the Pharisees and their externals
that were designed to embolden themselves before the people. They enjoyed being
called “Rabbi.” Yet, Jesus injected a strong warning about their self-elevation:
“But you are not to be called ‘Rabbi,’ for you have only one Master and you are
all brothers” (23:8). In 1 Timothy 2:12, Paul did not use the Greek word for “lord
it over” or the Greek word for “exercise authority over.” Why? The Greek word in
2:12 does not carry the same connotation as the two Greek words in Matthew
20:25. We should weigh carefully the following comments by Linda L. Belleville
concerning the two Greek words in Matthew 20:25 versus the Greek word
αὐθεντεῖν in 1 Timothy 2:12:
If Paul had wanted to speak of an ordinary exercise of authority, he could have
picked any number of words. Within the semantic domain of “exercise authority”,
biblical lexicographers J. P. Louw and Eugene Nida have twelve entries and of “rule”,
“govern” forty-seven entries.13 Yet Paul picked none of these. Why not? The obvious
reason is that authentein carried a nuance (other than “rule” or “have authority”) that
was particularly suited to the Ephesian situation.78

In addition to this insightful analysis of the Greek word authentein, I call
attention to one more informative commentary on this unique Greek word by
Belleville:
Biblical lexicographers J. P. Louw and Eugene Nida put authenteō into the
semantic domain “to control, restrain, domineer” and define the verb as “to control in

κατακυριεύουσιν, katakyrieuousin, “to exercise control over someone as his master, to
dominate completely”: verb, present, active, indicative, third person, plural—from κατακυριεύω
(katakyrieuō, “I exercise lordship over, I overpower.”)
77
κατεξουσιάζουσιν, katexousiazousin, “to have sovereign power”: from κατεξουσιάζω
(katexousiazō, “I have [exercise] power [authority] over”)
13
(footnote within the citation) Johannes P. Louw and Eugene A. Nida, Greek-English
Lexicon of the New Testament Based on Semantic Domains, 2 vols., 2nd ed. (New York: United
Bible Societies, 1988–1989), 37.35–47, 37, 48–95. Authentein is noticeably absent from both of
these domains.
78
Linda L. Belleville, “Teaching and Usurping Authority: 1 timothy 2:11-15,” ed. Ronald
W. Pierce and Rebecca Merrill Groothuis, Discovering Biblical Equality: Complementarity
without Hierarchy (Downers Grove, IL: InterVarsity Press, 2005), 211.
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a domineering manner”: “I do not allow women … to dominate men” (1 Tim 2:12).37
Other meanings do not appear until well into the third and fourth centuries A.D.38
So there is no first-century warrant for translating authentein as “to exercise
authority” and for understanding Paul in 1 Timothy 2:12 to be speaking of the
carrying out of one’s official duties. Rather the sense is the Koine “to dominate,
to get one’s way”. The NIV’s “to have authority over” therefore must be understood in
the sense of holding sway or mastery over another. This is supported by the grammar
of the verse. If Paul had a routine exercise of authority in view, he would have put it
first, followed by teaching as a specific example. Instead he starts with teaching,
followed by authentein as a specific example. Given this word order, authentein
meaning “to dominate” or “gain the upper hand” provides the best fit in the
context.79 (Emphasis mine—underlining and bold)

I DO NOT PERMIT A WOMAN TO TEACH
1 Timothy 2:12
The NIV translates this section of the Geek text as if it were an imperative
(a command): “I do not permit a woman to teach or to assume authority over a
man; she must be quiet.
διδάσκειν δὲ γυναικὶ ⸃

οὐκ

ἐπιτρέπω, οὐδὲ

to teach5 but1 a woman4 [I do] not2 permit3

αὐθεντεῖν

or

ἀνδρός, ἀλλʼ εἶναι ἐν ἡσυχίᾳ

to exercise authority over a man

but to be in quietness

The Greek word ἐπιτρέπω (epitrepō) is present tense, not an imperative. In other
words, Paul is saying that for the time being, I do not NOW give women
permission to teach. Why? Because of this unique development in the church in
which the women were advancing some of the tenants of the goddess Artemis. The
following comments by Jon Zens, once more, are informative and on target as to
the particular situation in Ephesus:
(footnote within the citation): Louw and Nida also note that “to control in a domineering
manner” is often expressed idiomatically as “to shout orders at”, “to act like a chief toward” or
“to bark at”. The use of the verb in 1 Timothy 2:12 comes quite naturally out of the word
“master, autocrat” (Greek-English Lexicon, p. 91); cf. BDAG, which defines authenteō as “to
assume a stance of independent authority, give orders to, dictate to”.
38
(footnote within the citation): The noun authentēs used of an “owner” or “master” appears
a bit earlier. See, for example, the second-century Shepherd of Hermas 9.5.6, “Let us go to the
tower, for the owner of the tower is coming to inspect it”.
(note within the citation) NIV New International Version
79
Ibid., 216-217.
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First, it must be pointed out that there is no command [imperative] from Paul in
this text. The wording in the King James Version, "I suffer not a woman," can
certainly sound like a command in English, but it isn't so in the original Greek
text. Instead, it is a simple present tense, "I am not now permitting a woman..."
This tense use could imply a shift in Paul's strategy that arose because of the local and
unique problems that existed in Ephesus, which focused on the socio-economic
presence of Artemis' Temple. Timothy had worked with Paul for years and was
probably not used to hearing restrictions on the sisters coming from Paul. But now
Paul announces, "I am not now permitting a woman..."80 (Emphasis mine:
underlinging and bold)

For the background surrounding this congregation, as mentioned above, we
should turn to the Book of Acts in which Luke gives us this data (see Acts 18:24
through 20:1). This congregation was established during Paul’s Third Missionary
Journey (AD 54—58). Paul spent three years in Ephesus proclaiming the Gospel
and teaching the Messianic prophecies about Jesus (Acts 20:31). Following the
completion of this tour on his way back to Jerusalem, Paul stopped at Miletus (mīlēʾtŭs) and sent for the elders (20:17). After the elders arrived, he informed them:
“I know that after I leave, savage wolves will come in among you and will not
spare the flock. Even from your own number, men [ἄνδρες81, andres] will arise
and distort the truth in order to draw away disciples after them” (20:29-30).
About five years later (AD 63), his prophecy came true. “Certain people”82 (1
Timothy 1:3) had infiltrated the congregation and led the women astray. As Paul
was closing this Epistle, he penned the following instructions to Timothy:
If anyone [τις] teaches otherwise and does not agree to the sound instruction of
our Lord Jesus Christ and to godly teaching, 4 they are conceited and understand
nothing. They have an unhealthy interest in controversies and quarrels about
words that result in envy, strife, malicious talk, evil suspicions 5 and constant

80

Ibid., 63-64.
ἄνδρες (andres): noun, nominative, plural, masculine—from ἀνήρ (anēr), which has
reference to a male human being, which word is in contrast to ἄνθρωπος (anthrōpos).
Concerning the word anthrōpos, it is significant that this word only occurs nine time in the Book
of Ephesians and only one time does it refer to a male. William J. Larkin writes: “ἄνθρωπος.
Nominative subject of καταλείψει [kataleipsei]. Of the nine occurrences in Ephesians (2:15; 3:5,
16; 4:8, 14, 22, 24; 6:7), this is the only time it definitely refers to an individual male.” (See
William J. Larkin, Ephesians: A Handbook on the Greek Text (Waco, TX: Baylor University
Press, 2009), 140.
82
τισὶν (tisin): pronoun, indefinite, dative, plural—from τίς, (tis), which form represents
both masculine and feminine. For this reason, the NIV translates “certain people,” which could
also be translated as “certain persons.”
81
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friction between people of corrupt mind, who have been robbed of the truth and
who think that godliness is a means to financial gain. (6:3-5)

The KJV translates τίς, (tis) as “men.” The NIV correctly translates the
indefinite pronoun as “anyone,” which could also be translated as: “one, someone,
or a certain one.” Again, the KJV’s reading is not accurate. In the context of First
and Second Timothy, Paul dealt with both men and women. In First Timothy 2:915, Paul focused on the women who had been misled. As a result, he had to limit
these women from teaching and, at the same time, he had to limit the teaching to
“faithful individuals” (2 Timothy 2:2). Again, we ask the question why? Paul
answered that these particular women were: “weak-willed women, who are loaded
down with sins and are swayed by all kinds of evil desires always learning but
never able to acknowledge the truth” (2 Timothy 3:6b-7).
Several years ago, I experienced a similar problem. One of the sisters who
taught a class for teenagers was teaching the philosophy of Transcendental
Meditation. The leaders of the congregation met with her an informed her that she
could not teach her satanic philosophy. She refused to cease teaching this
philosophy. As a result, the leaders refused to allow her to teach. This same
principle is still valid today within the Christian community—whether men or
women. If anyone is teaching another Gospel, then that person must not be allowed
to teach his or her philosophy that is contrary to God’s Gospel.
In order to reinforce the statements above about translators, the following
citation from Linda L. Belleville83 is on target as she cautions her readers to be
aware of bias, often times, on the part of scholars:
Translation
Without a doubt, the most difficult clause to unpack is didaskein de gynaiki ouk
epitrepō oude authentein andros—although the average person in the pew wouldn’t
know it. English translations stemming from the 1940s to the early 1980s tend to gloss
over the difficulties. A hierarchical, noninclusive understanding of leadership is
partly to blame. Women aren’t supposed to be leaders, so the language of
leadership, where women are involved, tends to be manipulated. One of the
primary places where this sort of bias surfaces is 1 Timothy 2:12. Post-World War II
translations routinely render the clause as “I do not permit a woman to teach or to have
[or exercise] authority over a man” (e.g., RSV, NRSV, NAB, BAB, NABR, TEV,
NASB/SASU, JB/NJB, NKJV, NCV, God’s Word, NLT. Holman Christian Standard, ESV,
TNIV)—although some, such as the BBE, qualify it with “in my [Paul’s] opinion”.84
(Emphasis mine—underlining and bold)
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Linda L. Belleville is professor of New Testament at Bethel College and Graduate School in Mishawaka,

Indiana
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Ronald W. Pierce and Rebecca Merrill Groothuis, Discovering Biblical Equality:
Complementarity without Hierarchy (Downers Grove, IL: InterVarsity Press, 2005), 209.
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THE WOMAN WILL BE SAVED THROUGH THE CHILDBIRTH
1 Timothy 2:12
The NIV translates 2:12 this way: “But women will be saved through
childbearing—if they continue in faith, love and holiness with propriety.” The
Greek text is more explicit in this verse. Paul writes: “σωθήσεται δὲ διὰ τῆς
τεκνογονίας, (sōthēsetai de dia tēs teknogonias), which should read: “But she will
be saved through THE childbearing.” The definite article precedes the noun
childbearing (τεκνογονία, teknogonia). Paul is drawing attention away from the
belief about Artemis’s participation in childbirth back to the Gospel, which birth
had to do with Jesus as the Anointed One of God for redemption. Sorita D’Este
called attention to the place that the goddess Artemis played in childbirth:
“Though a virgin she was the goddess who presided over childbirth.”85 Paul
combated this myth through his assertion that it is through “the childbirth” that
occurred through Mary, the mother of Jesus, that the women would be saved. In I
Timothy 3:16, as cited above, we see Paul’s explanation of “the childbirth,”
which is none other than Jesus Himself. Artemis did not preside over this birth.
Matthew, one of the Twelve, wrote about “the childbirth” this way:
This is how the birth of Jesus the Messiah came about: His mother Mary was
pledged to be married to Joseph, but before they came together, she was found to be
pregnant through the Holy Spirit. 19 Because Joseph her husband was faithful to the
law, and yet did not want to expose her to public disgrace, he had in mind to divorce
her quietly. 20 But after he had considered this, an angel of the Lord appeared to him in
a dream and said, “Joseph son of David, do not be afraid to take Mary home as your
wife, because what is conceived in her is from the Holy Spirit. 21 She will give birth
to a son, and you are to give him the name Jesus, because he will save his people from
their sins.” 22 All this took place to fulfill what the Lord had said through the prophet:
23
“The virgin will conceive and give birth to a son, and they will call him Immanuel”
(which means “God with us”). [Matthew 1:18-23]

Abbreviations for the above translations: RSV Revised Standard Version, NRSV New Revised
Standard Version, NAB New American Bible, NAB New American Bible (revised), NABr New
American Bible (revised), TEV Today’s English Version [= Good News Bible], NASB New
American Standard Bible, NASU New American Standard Bible Updated, JB Jerusalem Bible,
NJB New Jerusalem Bible, NKJV New King James Version, and the NCV Holy Bible: New
Century Version
Sorita D’Este, Artemis: Virgin Goddess of the Sun & Moon [A Comprehensive study of
the Greek goddess of the hunt, her powers, myths and worship] (England, UK: BM Avalonia,
2005), 9.
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We should not forget that the worship of Artemis was a popular deity in the
first-century as well as in previous centuries. Once more, D’Este responds to her
own question, “Who was Artemis”? She pens her answer: “To those who
worshipped in her temples and sanctuaries in ancient time, Artemis was a goddess
of childbirth and of initiation rites for young girls.”86 Claire O’Neal also adds
information about this deity that carries us back more than five hundred years from
the time of Paul. She writes about the Temples to Artemis:
A true example of public worship and sacrifice started with the rich King Croesus
(KREE-sus) of Lydia. After conquering the ancient city of Ephesus (in modern-day
Turkey) in 550 BCE, he wanted to honor the gods who had blessed him. Croesus
commissioned a spectacular marble temple in place of the lowly but longattended local shrine to Artemis. Pliny the Elder reported that the temple took 120
years to build and was an almost unbelievable size, 220 feet wide and 425 feet long.
The Temple of Artemis at Ephesus became known as one of the Seven Wonders of the
World. As Antipater of Sidon described: When I saw the house of Artemis that
mounted to the clouds, those other marvels lost their brilliancy, and I said, ‘Lo, apart
from [Mount] Olympus, the sun never looked on [anything] so grand. 87 (Emphasis
mine—bold)

While Paul was in Corinth, he encountered seven of the sons of Sceva
[sēʾvȧ], who was a Jewish chief priest, invoking the name of Jesus concerning
those who were demon-possessed (Acts 19:13-16). When these men tried their
exorcisms, the evil spirit that they had sought to cast out “jumped on them and
overpowered them all. He gave them such a beating that they ran out of the house
naked and bleeding” (19:16). This news about their outcome travelled quickly to
the city of Ephesus. Luke states the consequences of what the Ephesians had heard
about these seven sons caused a great deal of fear on many of the citizens in
Ephesus:
When this became known to the Jews and Greeks living in Ephesus, they were
all seized with fear, and the name of the Lord Jesus was held in high honor.
18
Many of those who believed now came and openly confessed what they had done.
19
A number who had practiced sorcery [περίεργα, perierga, “magic”] brought their
scrolls together and burned them publicly. When they calculated the value of the
scrolls, the total came to fifty thousand drachmas. 20 In this way the word of the Lord
spread widely and grew in power. (Acts 19:17-20)

When God’s Word spread quickly throughout Ephesus, this event caused a
tremendous turmoil in Ephesus by Demetrius (dĕ-mēʾtrĭ-ŭs) who made “silver
86
87

Ibid., 10.
Claire O’Neal, Artemis, 19.
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shrines of Artemis” (19:24). He called the men of Ephesus together and warned
them about Paul’s teachings:
He called them together, along with the workers in related trades, and said: “You
know, my friends, that we receive a good income from this business. 26 And you see
and hear how this fellow Paul has convinced and led astray large numbers of people
here in Ephesus and in practically the whole province of Asia. He says that gods
made by human hands are no gods at all. 27 There is danger not only that our trade
will lose its good name, but also that the temple of the great goddess Artemis will be
discredited; and the goddess herself, who is worshiped throughout the province of
Asia and the world, will be robbed of her divine majesty.” 28 When they heard this,
they were furious and began shouting: “Great is Artemis of the Ephesians!” (19:2528)

This story about Artemis is also a modern-day phenomenon. In 1941,
William Moulton Marston88 developed the concept of what we know today as
“Wonder Woman.” He used his comic book about Wonder Women to elevate
women’s’ status. Prior to this time, every comic book hero was a male. Claire
O’Neal called attention to this by writing: “As Garland Voss puts it, ‘Like
Superman’s lady love Lois Lane, comic book women were helpless onlookers
never capable of accomplishing the incredible feats of the men who dominated
them.”89
We should not forget that when Paul wrote to Timothy he (Timothy) was in
Ephesus (1 Timothy 1:3). The above information about the goddess Artemis
should help us to unravel what was behind Paul’s words in 1 Timothy 2:9-15.
When we examine 2:5; 3:16, and 2:9-15, we discover that Paul was combating
Artemian philosophy as set forth by Artemis’ worshippers. Instead of relying upon
Artemis in childbirth, Paul combats that philosophy with the birth of the Savior
(2:15). This unique birth as foretold by Isaiah (7:14) concerns THE BIRTH,
namely, Jesus. Hopefully, this in-depth study of Artemis and childbearing will
shed light on the whole of 2:9-15, especially 2:15. This entire pericope revolves
around Artemian worship and philosophy. Claire O’Neal adds more clarity as to
Paul’s calling attention to THE CHILDBIRTH versus Artemis and childbirth. She
pens the following comments, which chapter on “Religious with a Vengeance”
should be read carefully:
88

Williasm (Charles) Moulton (1893-1947) was an American psychologist, inventor of an
early prototype of the lie detector, self-help author, and comic book writer who created the
character Wonder Woman
89
Ibid., 13. I am deeply indebted to Claire O’Neal for this information. I highly
recommend this book for a quick overview of the mythological stories about the gods and
goddesses of the ancient world
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Because the gods were thought to protect those who properly worshiped them,
myths warned that failure to give the gods their due would have disastrous
consequence. Artemis was particularly violent when ignored or insulted. As
Callimachus put it, “Those on whom the goddess smiles have rich fields, healthy
herds, and long life. The unjust, however, on whom the goddess frowns, will suffer.
Plague destroys their cattle, frost destroys their fields, and their women either die
in childbirth, or, if they do survive, give birth to infants unable to stand on
upright ankle.” Artemis’ punishments were always harsh and usually deadly, as seen
in the myths of Niobe (ny-OH-bee) and Iphigenia (ih-fih-jih-NY-uh).90

Is it any wonder as to why Paul told Timothy to “preach the word” (2
Timothy 4:2)? After having discussed these women whom he said were “always
learning but never able to acknowledge the truth” (3:7), he reminded Timothy of
his obligation to “preach the word.” Again, we ask, why did Paul introduce
childbearing into his discussion of women in 1 Timothy 2:15 if he was not
rebuking the women involved in the goddess Artemis? This god was associated
with childbirth. The following citation from Sorita D’Este adds more information
that may explain why Paul brought in “the childbirth” statement in 2:15. She
writes:
Although most Greek goddesses had some link with childbirth, Artemis [ˈär-təməs] was particularly associated with the role of divine midwife. Within moments of
her birth she assisted her mother Leto with the birth of her twin brother Apollo [ə-ˈpä(ˌ)lō], though she was a baby herself. Artemis was particularly associated with
birth itself as the protectress of newborn children, as Orsilokhia, which [god was
known as a] helper of childbirth. She was invoked as Artemis Orsilokhia during labour
to protect the newborn child.91 (Emphasis mine—bold)

CONCLUSION
My final word of counsel, here, at this introduction [Interpreting New Testament
Genres], is simply to say: be sure that the biblical text and what God is saying
through the text is what drives our conclusions and not the other way around.
Too often and for too long in the history of the church, the conclusions have driven the
interpretation of the text.92 (Emphasis mine—bold)
Claire O’Neal, Artemis, 15.
Sorita D’Este, Artemis: Virgin Goddess of the Sun & Moon, 65.
92
William W. Klein, “Introduction,” BI260 Interpreting New Testament Genres, Logos
Mobile Education (Bellingham, WA: Lexham Press, 2015). This is a nine hour course (video)
through Logos.com. (Cost: 339.99). Dr. William W. Klein is professor of New Testament at
Denver Seminary and serves as Chair of the Division of Biblical Studies. He edited and was the
major contributor to Introduction to Biblical Interpretation, wrote the commentary on Ephesians
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In my earlier training as a young preacher, I soon became acquainted with
the phrase “sound doctrine.” For many Christians, a part of sound doctrine was and
is associated with the silence of women in the assembly of the saints. Toward the
end of Paul’s Epistle to Timothy, he reminded him that he was obligated to
“Command and teach these things” [ταῦτα καὶ δίδασκε, tauta kai didaske] (I
Timothy 4:11). What was it that Paul encouraged Timothy to do in his ministry?
The expression “sound doctrine” is not the most accurate translation of the Greek
word διδασκαλία (didaskalia), which word means “teaching.” To get a glimpse of
the teaching that is sound, we turn to Paul’s introductory comments to his Epistle:
We also know that the law is made not for the righteous but for lawbreakers and
rebels, the ungodly and sinful, the unholy and irreligious, for those who kill their
fathers or mothers, for murderers, 10 for the sexually immoral, for those practicing
homosexuality, for slave traders and liars and perjurers—and for whatever else is
contrary to the sound doctrine (τῇ ὑγιαινούσῃ διδασκαλίᾳ, tē hygiainousē didaskalia,
“to the being healthy teaching”). (1 Timothy 1:9-10)

Just a casual reading of 1:9-10 reveals what “healthy teaching” is about. This
Scritpture is not about church dogma, that is to say “doctrine” as it is generally
defined. This category of sins is about “these things” (ταῦτα, tauta) as mentioned
in 4:11. This “healthy teaching” also included a warning against the activities
associated with the goddess Artemis: “Have nothing to do with godless myths and
old wives’ tales; rather, train yourself to be godly” (4:7; see also 1:4). Another part
of “healthy teaching” deals with “masters” versus “slaves”:
All who are under the yoke of slavery should consider their masters worthy of full
respect, so that God’s name and our teaching may not be slandered. 2 Those who have
believing masters should not show them disrespect just because they are fellow
believers. Instead, they should serve them even better because their masters are dear to
them as fellow believers and are devoted to the welfare of their slaves. (6:1-2)

The cultural context is extremely important in correctly interpreting
someone else’s mail. Whether we are reading about the Lord’s Supper, the socalled corporate worship service, the subject of leaders, or the role of women in the
congregation, we need to examine the immediate context, the remote context, the

in the Expositor’s Bible Commentary, Revised Edition, and has consulted on several recent Bible
versions, serving as chief exegetical consultant for the New Testament portion of The Message.
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larger context, and the cultural context.93 Both First and Second Timothy should be
read in light of the cultural context of Timothy’s ministry in Ephesus. There is
nothing about a woman being “silent” in Paul’s two Epistles to Timothy. In
concluding this study, I wish to cite, once more, from Jon Zens’s summary of his
enlightening, instructive, illuminating, and helpful book:
Some key elements in 1 Timothy 2:11-15 are clarified and elucidated by
considering the pervasive influence of the Artemis cult in Ephesus: (a) women in
Ephesus sought the favor of Artemis by offering prayers as they appeared before her
donning [to put on an article of clothing] expensive clothing, jewels, and fancy locks;
Paul indicates that such gaudy attire and presentation are unnecessary for Christian
women; (b) the need for a posture of learning on the part of some women because
of the influence of false teaching; (c) the female-centeredness of the Artemis religion
is suggestive of why a woman could teach with the goal of dominating a man; (d)
because it was believed that Artemis came first from Leto and then her male twin
Apollos was born, it can be understood why Paul would point out that Adam was
formed first; (e) because women were exalted in the Artemis-cult, it can be
appreciated why Paul would mention that Eve was deceived into sin; (f) while many
women looked to Artemis in connection with fertility and childbirth, Paul directs
godly women to Christ as the promised Seed who was promised to Eve in Genesis
3:15.94 (Emphasis mine—bold)

For an in-depth study on how to interpret the Scriptures, see Dallas Burdette, “How to
Interpret Holy Scripture,” in Dallas Burdette, Women’s Role in the Christian Community:
Interpreting First Timothy through First-Century Eyes (Maitland, FL: Xulon Press, 2017), 51-68.
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Zens, Jon. What's with Paul and Women: Unlocking the Cultural Background to 1
Timothy 2 (USA: Ekklesia Press, 2010), 88-89.
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