Christ:
The Fulfillment of Prophecy
PART 2 OF 3
BOOK OF NUMBERS
The first section of this study focused on the announcement of the coming Messiah in the
Book of Genesis. We briefly called attention to four references to the coming Messiah in
Genesis: (3:15; 9:25-27; 12:1-3; 49:10). There are two other references in the Book of the Law
that we need to examine; namely, the writings of Moses in Numbers 24:17 and Deuteronomy
18:15. As we seek to understand the Hebrew Scriptures, we need to “read with an appreciation
of its wholeness, its unity, and its concept of a divine plan,”1 which plan culminates in “the last
days” of the nation of Israel with the coming of the Messiah and the destruction of Judaism with
its rituals and its Temple in AD 70. The Old Testament writings need to be read as a composite
or amalgamated unity. It is in this vein that James Orr (1844-1913, Scottish Presbyterian
minister and professor of church history and then theology) zeros in on the unity of the Hebrew
Bible as unfolding one central theme—the coming of the “seed of the woman.” He presents his
thoughts about the overriding unity of the Bible versus the disjointedness of the Koran:
The Koran, for instance, is a miscellany [mixture of various things] of disjointed pieces, out of
which it is impossible to extract any order, progress, or arrangement. The 114 Suras or chapters of
which it is composed are arranged chiefly according to length—the longer in general preceding the
shorter. It is not otherwise with the Zoroastrian and Buddhist Scriptures. These are equally destitute
of beginning, middle, or end. They are, for the most part, collections of heterogeneous [consisting of
dissimilar or diverse ingredients] materials, loosely placed together. How different everyone must
acknowledge it to be with the Bible! From Genesis to Revelation we feel that this book is in a real
sense a unity.
It is not a collection of fragments, but has, as we say, an organic character. It has one connected
story to tell from beginning to end; we see something growing before our eyes; there is plan, purpose,
progress; the end folds back on the beginning, and, when the whole is furnished, we feel that here
again, as in the primal creation, God has finished all His works, and, behold they are very good.
This is a very external way, it may be granted, of looking at the Bible, yet it is a very important
one. It puts the Bible before us at the outset as a unique book. There is nothing exactly resembling it,
or even approaching it, in all literature. To find its explanation, it compels us to go behind the
fragmentariness of the parts, to the underlying unity of thought and purpose in the whole. The unity
of the Bible is not something factitious [produced by humans rather than by natural forces: SHAM—
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made. It grows out of the unity of the religion and the history, and points to that source.2 [Emphasis
mine]

This study focuses upon the “unity of the Bible.” From beginning to end, we witness a
common thread that runs through the whole of the Hebrew Scriptures—the coming of the
Messiah. As we seek to understand the Old Testament writings, we need to keep in mind that
there is a “center” surrounding the whole of the thirty-nine books (Genesis to Malachi—English
arrangements of the Old Testament writings). This chapter is not intended as a detailed study of
Messianic prophecies, but rather, it is a summary of how to read the Old Testament. A detailed
analysis would require a lengthy book to analyze the prophecies in the Law, the Prophets, and
the Writings. My objective in this study is to summarize some of the Messianic prophecies in
each of the three major sections found within the Hebrew Bible—Law, Prophets, and Psalms.
This analysis of Messianic Scriptures sets the tone for an understanding of the “mystery” as
unfolded by Paul (a former rabbi and convert to Jesus the Messiah) in his Epistle to the
Christians in Ephesus.
NUMBERS 24:17
The fifth major prophecy concerning the coming Messiah is found in Numbers 24:17 by
Balaam to Balak.3 Chronologically, this prophecy concerning the “seed of the woman” follows
Jacob’s prediction about the Messiah coming (Genesis 49:1-10). Generally speaking,
commentators normally start with the fourth oracle of Balaam to Balak (Numbers 24:17-19) in
writing about the fifth major prophecy concerning the coming of “Shiloh,” that is to say, the
Messiah. Prior to this prophecy, Balaam blessed Israel three times, which three oracles lead up
to the fourth. In spite of opposition from King Balak, Balaam told the king what would occur in
the future. Moses records the events that transpired:
I see him, but not now; I behold him, but not near. A star will come out of Jacob; a scepter will
rise out of Israel. He will crush the foreheads of Moab, the skulls of all the sons of Sheth. 18Edom
will be conquered; Seir, his enemy, will be conquered, but Israel will grow strong. 19A ruler will
come out of Jacob and destroy the survivors of the city.” (Numbers 24:17-19)

This prophecy is the climax of the three preceding prophecies (23:5-11; 23:21-24; 24:5-9)
by Balaam. David Cooper (1886-1965, founder and president of The Biblical Research Society)
writes: The ancient synagogue interpreted this prediction as a forecast of King Messiah” [24:1719].4 One can hardly read this prophecy without identification with Jacob’s prophecy
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concerning the coming Messiah in Genesis 49:10. The words star (ּכֹוכָב, kô·ḵāḇ), scepter (שֵׁ בֶ ט,
šē·ḇěṭ), and ruler [ ָרדָ ה, rā·ḏā(h)] are reminiscent of Genesis 49:10, except the word star. Jacob
(2006-1859 BC) issued his prophecy about the Messiah in 1859 BC. He employed the words
scepter, ruler, and Shiloh (KJV), which word (Shiloh) is translated as “until he comes to whom
it belongs” in the New International Version.
FIRST ORACLE
Just a perusal of the Book of Genesis reveals that the “seed of the woman” is
personalized into the seed of Abraham (2166-1991 BC) and further individualized through the
seed of Isaac, Jacob and then through his son Judah. Just a little over four-hundred years later,
following Jacob’s promise, God, once more, announces the coming Messiah (Numbers 24:1719). In Balaam’s first oracle, he foretold the great increase of Israel and their separation from
the surrounding nations.
Numbers 23:9-10, NIV
From the rocky peaks I see
them, from the heights I view
them. I see a people who live
apart and do not consider
themselves one of the
nations. 10Who can count the
dust of Jacob or number the
fourth part of Israel? Let me
die the death of the righteous,
and may my end be like
theirs!”

Numbers 23:9-10, KJV
For from the top of the rocks
I see him, and from the hills
I behold him: lo, the people
shall dwell alone, and shall
not be reckoned among the
nations. 10 Who can count
the dust of Jacob, and the
number of the fourth part of
Israel? Let me die the death
of the righteous, and let my
last end be like his!

Even though Balak wished Balaam to curse the nation of Israel, Balaam could not curse
Israel because of God’s promise in the Garden of Eden as well as His promises to Abraham
(2166-1991 BC), to Isaac (2066-1886 BC), and to Jacob (2006-1859 BC). God preserved a
nation through whom the Messiah would come. These people [Jewish] lived apart from other
nations and were to be a light to the nations. God had to preserve a people through whom the
promised seed would arrive. Moses gives the historical background that renders credence to
God’s revelation to Balaam. Beginning with the twelfth chapter of the Book of Genesis, Moses
gives the call of Abraham and the development of his posterity, which posterity evolved into the
nation of Israel. It is in this vein that Balaam said, “I see a people who live apart and do not
consider themselves one of the nations. Who can count the dust of Jacob or number the fourth
part of Israel?” (Numbers 23:10). Jacob also confirmed this truth with reference to Israel about
four hundred and fifty-three years earlier (1859 BC):
The scepter will not depart from Judah, nor the ruler’s staff from between his feet, until he comes
to whom it belongs and the obedience of the nations is his. (Genesis 49:10)
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There was a postponement of the remedial system (God’s scheme of redemption “in” and
“through” the coming Christ) in the Garden of Eden. It is legitimate to wonder why God did not
immediately send Jesus to suffer for humanity without a holdup after the fall in the Garden.
Again, we may inquire: why was the Kingdom of Heaven not established at once following the
fall. Robert Milligan (1814-1875, ordained as minister of the Gospel in 1844; accepted the
Presidency of Kentucky University and the Chair of Sacred History and Mental and Moral
Philosophy in 1859) gives a detailed justification concerning the interruption of approximately
four thousand years (assuming that the earth is about six thousand years old) for the advent of
the Messiah. He succinctly gives his reasons for why he thinks that God delayed the right-away
coming following the fall:
But it may be said, in general, that some time was necessary in order to prepare Christianity for
mankind, and mankind for the reception and enjoyment of Christianity. Sundry matters had first to be
practically demonstrated before the Gospel could be fully and properly revealed to mankind as the
power of God for the salvation of every true believer. Such, for example, were the following:
1. The inadequacy of the provisions and light of nature to meet and supply the wants of our
fallen race.
2. Our present incapacity to save ourselves by works of law; or, in other words, to render to the
Divine law that perfect obedience which justice requires.
3. The exceeding sinfulness of sin.
4. The necessity of holiness.
5. The necessity of a new religious nomenclature [a system of names or terms]; or of inventing
some more perfect medium of communicating spiritual ideas than the ordinary forms of
human speech.5 (Italics his, emphasis mine)

Gentile Nations
In order to demonstrate the necessity of the delay of the Remedial system (provisions for a
remedy that would reestablish God’s relationship with fallen humanity), God created two
separate groups—Gentiles and Jews. Just a cursory, or superficial, reading of the history of
humanity outside of Judaism, we witness the numerous failures and bankruptcy of the pagan
world. After the lapse of about four-thousand years, we discover humanity still struggling under
the burden of sin and desiring for some undiscovered remedy that would be sufficient to the
wants of their entire nature.
Within the Gentile world, we witness every conceivable scheme of philosophy designed to
bring about relief from the world of darkness. Before the coming of Christ, we witness the
world of Platonism,6 Aristotelianism,7 Stoicism,8 Epicureanism9 as well as every other
5
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conceivable scheme of philosophy, which philosophies were tried and found wanting. In other
words, the Gentiles failed in their theoretical and practical morality and in their theoretical and
practical religion—both ended in bankruptcy. Their theories and practices in morality and
religion failed. God demonstrated that even with all of their philosophies they were still sighing
and groaning under the weight of sin and longing for some undiscovered cure that would satisfy
the wants of their entire nature.10
Jewish Nation
Not only in the world of the Gentiles, God also had to demonstrate to the Jews that even
with a perfect law, they, too, would groan under the burden of sin and would long for some
hitherto undiscovered remedy that would be adequate to the wants of their entire nature. While
the Gentiles were proving the inadequacy of the provisions and ordinances of nature to meet
and to satisfy the wants of humanity, God, through the Israelites, invented a new religious
nomenclature, that is to say, God developed a more perfect medium of communicating spiritual
ideas than the ordinary forms of human speech—the Tabernacle with all of its rituals. The
various rituals with its sacrifices confirmed the malignity of sin, and, at the same time,
established the beauty and the necessity of holiness.
Even with a holy Law, God verified the impossibility of attaining justification,
sanctification, and redemption without His Divine intervention through the Atonement of the
“seed of the woman” (Genesis 3:15). Thus, God proved to both Jews and Gentiles the ultimate
necessity of a scheme of justification by faith in the Messiah. For this reason, Paul wrote, about
fifteen-hundred years after the Balaam prophecies, concerning this One who was prophesied by
the Hebrew Scriptures who would come in the final days (“in the last days”) of apostate Israel
to redeem both Jews and Gentiles. Paul witnessed the fulfillment of the Balaam prophecy. He
wrote (approximately AD 49) to a group of believers in the province of Galatia:
But when the time had fully come, God sent his Son, born of a woman, born under law,
redeem those under law, that we might receive the full rights of sons. (Galatians 4:4-5)
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Toward the end of his life, he wrote to the Christians in Ephesus about this “mystery”
foretold by the prophets to bring both the Jews and Gentiles into one body. The Balaam
prophecies are unfolded by Paul from his Roman imprisonment to Ephesus in AD 61, about five
or six years before his execution under the Roman Emperor Nero (reigned from AD 54-68).
Paul informs them that Jesus is the One who reconciles:
Therefore, remember that formerly you who are Gentiles by birth and called
“uncircumcised” by those who call themselves “the circumcision” (that done in the
body by the hands of men)—12 remember that at that time you were separate from
Christ, excluded from citizenship in Israel and foreigners to the covenants of the
I am indebted to Robert Milligan’s discussion on the “why” of the delay of the Remedial System. See
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promise, without hope and without God in the world. 13 But now in Christ Jesus you
who once were far away have been brought near through the blood of Christ [Christ’s
Atonement]. 14 For he himself is our peace, who has made the two one and has
destroyed the barrier, the dividing wall of hostility, 15 by abolishing in his flesh the law
with its commandments and regulations. His purpose was to create in himself one new
man out of the two, thus making peace, 16 and in this one body to reconcile both of
them to God through the cross, by which he put to death their hostility. 17 He came and
preached peace to you who were far away and peace to those who were near. 18 For
through him we both have access to the Father by one Spirit. 19 Consequently, you are
no longer foreigners and aliens, but fellow citizens with God’s people and members of
God’s household, 20 built on the foundation of the apostles and prophets, with Christ
Jesus himself as the chief cornerstone. (Ephesians 2:11-20)
SECOND ORACLE
After Balaam’s first response as to why he could not curse Israel, he once more
announces the One who would come to do away with Israel’s sins and reign as King, which
announcement foretold the coming of Jesus as the One anointed by God to accomplish this feat.
This Second Oracle reveals, once more, what God promised Adam and Eve as well as the
Patriarchs (Abraham, Isaiah, and Jacob) cannot be annulled. In spite of Balak’s failure to bring
about a curse on Israel, he nevertheless, sought for a second time to curse Israel. Moses records
Balak’s second try:
Then Balak said to him, “Come with me to another place where you can see them; you will
see only a part but not all of them. And from there, curse them for me.” 14 So he took him to the
field of Zophim on the top of Pisgah, and there he built seven altars and offered a bull and a ram on
each altar. (Numbers 23:13-14)

Again, the Lord met with Balaam and put a message in his mouth, which message
stopped this clandestine operation to invoke a curse. When Balak wanted to know what the
Lord said to him, he went right to the heart of the matter:
God is not a man, that he should lie, nor a son of man, that he should change his mind. Does he
speak and then not act? Does he promise and not fulfill? 20I have received a command to bless; he has
blessed, and I cannot change it. (23:19-20)

Since God had promised to bless all nations through the “seed of the woman,” He
eventually particularized this seed of the woman in and through Abraham’s descendants. God
could not change His promise. Balaam said: “Does he speak and then not act?” The next
statement confirms the promise of the coming Messiah who would redeem Israel.
21

“No misfortune is seen in Jacob,
no misery observed in Israel.
The LORD their God is with them;
the shout of the King is among them.
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God brought them out of Egypt;
they have the strength of a wild ox.
There is no sorcery against Jacob,
no divination against Israel.
It will now be said of Jacob
and of Israel, ‘See what God has done!’
The people rise like a lioness;
they rouse themselves like a lion
that does not rest till he devours his prey
and drinks the blood of his victims.” (23:21-24)

Verse 21 is Messianic. Unfortunately, the words misfortune and misery do not accurately
convey, in my judgment, the true meaning of the Hebrew words ( אָ וֶןʾā·wěn, iniquity) and ָעמָ ל
(ʿā·māl, wickedness) in the New International Version. The word  אָ וֶןoccurs about seventy-five
times in the Old Testament. It occurs primarily as a noun and has a variety of nuances—trouble,
sorrow, wickedness, idolatry, iniquity, and evil. The context is the deciding factor as to the
meaning to be assigned to any particular word. The next Hebrew word  ָעמָ לdeals with
wickedness and also carries a variety of nuances—toil, trouble, misery, harm, wickedness, and
perverseness. The context seems to convey the meanings of “iniquity” and “wickedness” as
proper translations of the Hebrew.
The first couplet: No misfortune [iniquity—DB11] is seen in Jacob, no misery
[perverseness or wickedness—DB] is observed in Israel. Has there ever been a time in physical
Israel when God has not observed iniquity in Jacob nor seen wickedness in Israel. In Balaam’s
fourth oracle (24:17-19), he identifies when this transaction would take place. This first couplet
(23:21a) speaks of a future condition that will exist when the Messiah brings in everlasting
righteousness through His sacrifice upon the Cross. The New King James Version translates
this way: “He has not observed iniquity in Jacob, Nor has He seen wickedness in Israel”
(23:21a). The next couplet identifies the time of righteousness: “The Lord their God is with
them; the shout of the King is among them” (23:21b, NIV). With the coming of God in human
flesh as King of the Jews, He would rid the nation of sin. Jesus is the King of the Jews; the One
whom God raised up to sit, as it were, upon David’s throne.
The emphasis in the second couplet (23:21b) is about God being with Him (Jesus) in His
role as King among God’s chosen people (the remnant). The oracle is a prediction of God (One
of the Trinity) assuming the form of a man through the virgin birth as revealed to Isaiah by the
Holy Spirit (Isaiah 7:14). About seven hundred years following Balaam, God revealed in
greater details about this One who would come to remove sin in a single day (Daniel 9:24;
Zechariah 3:9) and to impute righteousness to those who put their trust in the coming “Star”
(Numbers 24:17-19). Once more, David Cooper’s comments capture the heart of this prediction
about God’s Son coming to redeem spiritual Israel:
The next two lines, “The Lord his God is with him, And the shout of a king is among them,” from
another couplet which clarifies the prediction. These two lines constitute another Hebrew parallelism.
The first sentence affirms that God is with Jacob, but it does not specify in what way—whether by
providentially protecting him or by being with him in person. The language, taken by itself, could
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mean either. The second line, however, removes the doubt in that it specified the manner, namely, by
appearing in his midst as his King. The interpretation is the only possible one since by construction
these lines are parallel and since God in the first statement corresponds to King in the second.12
(Emphasis mine)

A little over seven-hundred years after Balaam’s prophecy, Jeremiah (627 BC) wrote
about the King who would rule wisely and would also be called Branch. We should listen to
Jeremiah as he writes about the coming Messiah:
“The days are coming,” declares the LORD, “when I will raise up to David a righteous Branch
[צֶ מַ ח, ṣě·mǎḥ], a King [ְמֶ ֶלך, mě·lěḵ] who will reign wisely and do what is just and right in the land.
6
In his days Judah will be saved and Israel will live in safety. This is the name by which he will be
called: The LORD Our Righteousness.” (Jeremiah 23:5-6)

Once more, Jeremiah issues his promise of restoration. In spite of corruption in the
kingdom, God promised Jeremiah that the day would come when He would bring about healing.
Again, God reveals this healing as taking place with the coming of the Branch:
In those days and at that time I will make a righteous Branch [צֶ מַ ח, ṣě·mǎḥ] sprout from David’s
line; he will do what is just and right in the land. 16In those days Judah will be saved and Jerusalem
will live in safety. This is the name by which it will be called: The LORD Our Righteousness [ יְ הֹוָה
צִ ְדקֵׁ נּו, yhwh ṣiḏ·qēnw]. (33:15-16)

Approximately one-hundred years earlier, Isaiah (739 BC) foretold about the Branch. He, too,
writes about the Branch and cleansing:
In that day the Branch of the LORD will be beautiful and glorious, and the fruit of the land will
be the pride and glory of the survivors in Israel. 3 Those who are left in Zion, who remain in
Jerusalem, will be called holy, all who are recorded among the living in Jerusalem. 4 The Lord will
wash away the filth of the women of Zion; he will cleanse the bloodstains from Jerusalem by a spirit
of judgment and a spirit of fire. (Isaiah 4:2-4)

“The days are coming,” “in those days,” or “in that day” refer to the last days of
apostate Israel when God would usher in His new heavens and a new earth (Isaiah 65:17;
Revelation 21:1-3). In verses 5 and 6 of Jeremiah Chapter 23, we are alerted to the two natures
of the coming One—His humanity (Branch) and His Divinity (the LORD Our Righteousness).
The Holy Spirit reveals that this righteous “Branch” (צֶ מַ ח, ṣě·mǎḥ) will come forth from David.
On the other hand, His Divinity is revealed in His name, “The LORD Our Righteousness” ( יְ הֹוָה
צִ ְדקֵׁ נּו, yhwh ṣiḏ·qēnw). The above citations add weight to the words of Balaam concerning the
King ([ְמֶ ֶלך, mě·lěḵ). About two-hundred years after Isaiah’s prediction about the Branch,
Zechariah (520 BC) writes about the Branch (3:8) and the King (9:9), which King is the same
King that Balaam foretold would come (Numbers 23:21).
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Just over fourteen hundred years after Balaam’s prophecies, Matthew, one of the chosen
Twelve, records the birth of this King. What is significant is the response of the Magi who came
from the east to see the One who was born—a birth that was no ordinary birth (Matthew 1.1823). After identifying this One as the fulfillment of the Hebrew Scriptures, he writes:
After Jesus was born in Bethlehem in Judea, during the time of King Herod, Magi from the east
came to Jerusalem 2 and asked, “Where is the one who has been born king of the Jews? We saw his
star in the east and have come to worship him.” (Matthew 2:1-2)

Not only did Matthew begin his Gospel with a reference to Jesus as the “king of the Jews,” but
he also concluded his Gospel with another startling act on the part of Pilate. Again, Matthew
pens the words that Pilate had written about Jesus upon the Cross:
When they had crucified him, they divided up his clothes by casting lots. 36 And sitting down, they
kept watch over him there. 37 Above his head they placed the written charge against him: THIS IS
JESUS, THE KING OF THE JEWS. (27:35-37)

Again, Matthew identifies this King of Balaam, and Zechariah identifies this King of
Balaam as none other than Jesus the Messiah. Matthew cites an event that Zechariah attributes
to the Messiah:
Matthew 21:1-5

Zechariah 9:9

As
they
approached
Jerusalem and came to
Bethphage on the Mount of
Olives, Jesus sent two
disciples, 2 saying to them,
“Go to the village ahead of
you, and at once you will find
a donkey tied there, with her
colt by her. Untie them and
bring them to me. 3 If anyone
says anything to you, tell him
that the Lord needs them, and
he will send them right
away.” 4 This took place to
fulfill what was spoken
through the prophet: 5“Say to
the Daughter of Zion, ‘See,
your king comes to you,
gentle and riding on a
donkey, on a colt, the foal of
a donkey.’ ”

Rejoice
greatly,
O
Daughter of Zion! Shout,
Daughter of Jerusalem! See,
your king comes to you,
righteous
and
having
salvation, gentle and riding on
a donkey, on a colt, the foal of
a donkey.

Matthew interprets Zechariah 9:9 as referring to God’s Anointed One as “king.” Just a
casual reading of the entire Book of Zechariah reveals that this book depicts Jesus as God’s
Anointed One, which phrase is also equivalent to King. T. D. Alexander (senior lecturer in
9

biblical studies and director of postgraduate studies at Union Theological College in Belfast,
Northern Ireland) writes about the anointing of Saul and David as kings. In his analysis of 1
Samuel 2:10 (“He [the Lord] will give strength to his king and exalt the horn of his anointed.”),
Alexander sets forth the meaning of the word Messiah. His comments unfold the teaching that
Jesus is the King that the prophets foretold. He writes:
From the poetic nature of this passage [1 Samuel 2:10] it is clear that the expression ‘his anointed’
is another way of saying ‘his king’. This association between kingship and anointed is even more
apparent in Samuel’s anointing of Saul and then of David. On these occasions, the action of smearing
oil on the head of the individual designates that person as chosen by the Lord to be king over Israel.
This anointing is clearly very significant, setting the individual apart from others. On account of this,
David consistently refuses to take Saul’s life; the one appointed by God as king must be respected,
even when, as in the case of Saul, he appears by his evil deeds to have forfeited that right.
Since anointing designates an individual as God’s choice to rule over Israel, the designation
‘anointed one’ is often used as a synonym for ‘king’. We derive our term ‘Messiah’ from the Hebrew
word for ‘anointed one’. Thus the passages which describe the anointing of Saul and David are very
important for understanding the royal connotations underlying the word ‘Messiah’.13 (Emphasis
mine)

As stated above, we cited Numbers 23:21: “He has not observed iniquity in Jacob, Nor
has He seen wickedness in Israel”(NKJV). This phenomenon would occur with the coming of
the King. We have examined Isaiah 4:2-4 and Jeremiah 23:5 with an emphasis upon the word
Branch, which word denotes God’s Anointed One. To further illustrate this truth, the third
chapter of Zechariah reveals that sin will be done away in a single day with the coming of the
Branch. Zechariah writes:
‘Listen, O high priest Joshua and your associates seated before you, who are men symbolic of
things to come: I am going to bring my servant, the Branch [צֶ מַ ח, ṣě·mǎḥ]. 9 See, the stone I have set
in front of Joshua! There are seven eyes on that one stone, and I will engrave an inscription on it,’
says the LORD Almighty, ‘and I will remove the sin of this land in a single day.’ (Zechariah 3:8-9).

In Zechariah 6:12, the prophet tells us that his name is “Branch.” Again in 11:12, He is
betrayed for “thirty pieces of silver.” Once more, the words of Zechariah ring loud and clear
about his “King” in 9:9. Then, in chapter 12, he gives further details about this One:
And I will pour out on the house of David and the inhabitants of Jerusalem a spirit of grace and
supplication. They will look on me, the one they have pierced, and they will mourn for him as one
mourns for an only child, and grieve bitterly for him as one grieves for a firstborn son. (12:10)

Finally, in Zechariah 14:9, he, through the Holy Spirit, states that “The LORD will be
king over the whole earth.” About five-hundred years after Balaam’s prophecy, the Holy
Spirit reveals more details about God’s coming Messiah, that is to say, His King who will rule
over His spiritual kingdom that came in its fullness in AD 70. In summing up Balaam’s Second
Oracle, I cite David Cooper’s comments:
T. D. Alexander, The Servant King: The Bible’s Portrait of the Messiah (Vancouver, British
Columbia: Regent College Publishing, 1998), 69.
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Since we are to take every word at its literal meaning if permitted by the context, we must
understand this oracle as a prediction of God’s assuming the form of man and of His reigning as King
in Israel. The facts of the passage demand this literal interpretation.
In the first couplet, we see a definite forecast of the time when all Israel shall be purified from sin
and iniquity; in the second, we behold God Himself reigning in person in the midst of the nation. This
second couplet completes the thought set forth in the first and explains how it is that Israel is freed
from sin and iniquity…. Hence it is by the personal presence of God as King of Israel that she shall
be freed from sin and iniquity.14 (Emphasis mine)

THIRD ORACLE
As we approach Balaam’s third oracle, we need to remember that the two preceding
oracles shed light upon this third message from God about the coming of the Messiah. The
subject of “king” is presented in oracle two. Once more, he introduces the subject of “king”
in his relating an event that will occur during the final days of the nation of Israel as a political
and religious entity. This oracle reveals that Balak failed in his third attempt to get the prophet
Balaam to curse Israel. Again, we witness God’s announcement of God’s future blessings upon
Israel “in” and “through” the future King of Israel, namely, King Jesus whom God anointed for
the redemption of those who would put their trust in Him. The following is Balaam’s third
prophecy:
How beautiful are your tents, O Jacob, your dwelling places, O Israel! 6Like valleys they spread
out, like gardens beside a river, like aloes planted by the LORD, like cedars beside the waters. 7Water
will flow from their buckets; their seed will have abundant water. Their king will be greater than
Agag; their kingdom will be exalted. 8God brought them out of Egypt; they have the strength of a
wild ox. They devour hostile nations and break their bones in pieces; with their arrows they pierce
them. 9Like a lion they crouch and lie down, like a lioness—who dares to rouse them? May those
who bless you be blessed and those who curse you be cursed! (Numbers 24:5-9)

We cannot read 24:5 without due reflection upon 23:21. In Balaam’s second oracle he
wrote: “He hath not beheld iniquity in Jacob, neither is there any divination against Israel”
(23:21). There has never been in the physical nation of Israel a time in which there was no
“iniquity” or “wickedness” in Israel. As stated above, this statement could only apply to the
time of Christ. In this third oracle, we find another reference to the coming of the Messiah—
“How beautiful are your tents, O Jacob” (24:5). Once more, David L. Cooper, in my judgment,
has captured the very heart of this third oracle. His comments set forth the very heart and intent
of this third message to Balak:
In this oracle Israel’s future condition is graphically painted. “How goodly are thy tents, O Jacob,
Thy tabernacles, O Israel” (vs 5). This verse is an exclamation of ecstasy over the future blessed and
happy state of the nation. The following verse, continuing this exalted strain, compares Israel to
valleys spread abroad in peacefulness, to fruitful gardens planted beside streams of water, and to lignaloes groves planted by the Lord. In verse 7 her king is presented as being higher than Agag, the most
14
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powerful of her enemies, and his kingdom as being exalted. In the following verse her strength and
power under this great king are presented as invincible: “He shall eat up the nations his adversaries,
and shall break their bones in pieces, and smite them through with arrows.” This language read in the
light of the preceding prediction is intelligible. As seen in the former forecast, God appears in her
midst as her King. Hence under His leadership she is invincible.15 (Emphasis mine)

The NIV translates the Hebrew word ( מַ לְ ּכֹוmǎlkw) as “their king” (24:7b). This word
consists of two parts—the word “king” (ְמֶ ֶלך, mě·lěḵ) and the pronominal suffix (ֹו,), represents
third person, masculine, singular). With the attachment of the pronominal suffix, we can also
translate this word as “his king,” which King is none other than the King of kings, namely,
Jesus the Messiah. This third oracle builds upon the previous oracle. Again, the NIV translates
the Hebrew word ( מַ לְ כֻתֹוmǎl·ḵǔ·ṯô) as “their king.” This word also consists of two parts—the
word ( מַ לְ כּותmǎl·ḵûṯ, “kingdom”) and the pronominal suffix (ֹו, ô) represents third person,
masculine, singular). Again, this word kingdom is feminine gender, but the pronominal suffix is
third person, singular, and masculine (his kingdom).
Unfortunately, many commentators do not assign this oracle as Messianic in nature.
Without exception, every commentator that I read assigned this oracle to the nation of Israel
without a reference to the King of kings. Yet again, the NIV translates the first part of 24:8a as
“God brought them out of Egypt.” It seems to me that the translators make this oracle refer to
the nation itself rather than to the Messiah. The Hebrew text literally means “God brought
(ֹיאו
֣ ִמֹוצ, mô·ṣî·ʾôʹ) him (ֹו, ô) forth out of Egypt.” We can hardly read this prophecy without a
recollection of Hosea’s (760 BC) prophecy concerning the coming Messiah. He writes: “When
Israel was a child, I loved him, and out of Egypt I called my son” (Hosea 11:1).
Even though this Scripture appears to be a reference to the nation of Israel itself,
nevertheless, this prediction was the result of the Holy Spirit’s intervention to reveal the
ultimate fulfillment of this prophecy. This unique event was far beyond the power of human
wisdom to foresee. This prophecy exceeded the wisdom of an individual to predict. Just a little
over seven-hundred years after the Holy Spirit revealed this information to Hosea, Matthew,
one of the Twelve chosen by Jesus, makes mention of this prophecy and its fulfillment in Jesus:
So he got up, took the child and his mother during the night and left for Egypt, 15 where he stayed
until the death of Herod. And so was fulfilled what the Lord had said through the prophet: “Out of
Egypt I called my son.” (Matthew 2:14-15)

Even though God brought the children of Israel out of Egypt, this prophecy by Balaam
seems to have had Jesus in mind. Another statement by Balaam is extremely important
concerning the breaking of bones. The NIV translates 24:8b this way: “They devour hostile
nations and break their bones in pieces.” This “they” appears to represent the nation of Israel
itself. On the other hand, the Hebrew text reads: “He shall eat up the nations his enemies, and
shall break their bones.” The Hebrew for “He shall eat” is ( י ֹא ַַ֞כלyō(ʾ)·ḵǎlʹ, a qal [simple active]
verb, prefixed with the consonant [ יy], which consonant represents the imperfect, singular,
masculine, and third person).
15
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“He shall eat up the nations [ּגֹוי֣ם
ִ , gô·yimʹ, “Gentiles”] his enemies” [צָ ָ ָ֗ריו, ṣā·rāywʹ] and
“break their bones” is similar in phraseology of Daniel’s (605 BC) interpretation of
Nebuchadnezzar’s dream concerning four world empires and the establishment of God’s new
kingdom with the coming of the Messiah that Balaam foresaw in his four oracles. When Daniel
foretold the overthrow of the Babylonian Empire, the Medo-Persian Empire, the Grecian
Empire, and the Roman Empire, he saw the coming of God’s kingdom during the fourth
(Rome) world power. He sees Rome with its Caesars (kings) and the establishment of a spiritual
kingdom. We should pay careful attention to his vision:
In the time of those kings, the God of heaven will set up a kingdom that will never be destroyed,
nor will it be left to another people. It will crush all those kingdoms and bring them to an end, but it
will itself endure forever. 45 This is the meaning of the vision of the rock cut out of a mountain, but
not by human hands—a rock that broke the iron, the bronze, the clay, the silver and the gold to
pieces. The great God has shown the king [Nebuchadnezzar] what will take place in the future. The
dream is true and the interpretation is trustworthy. (Daniel 2:44-45)

About eight-hundred years after Balaam’s prophecies concerning the coming of Jesus the
Christ, Daniel gave additional information about this One who would establish His spiritual
kingdom and would obliterate even the theocratic kingdom of Israel in which He would bring
all nations into one kingdom (see also Daniel 12). This third oracle of Balaam is more clearly
understood in light of his second oracle. Each oracle builds upon the preceding oracle. The
fourth oracle is the climax of the preceding three.
BOOK OF DANIEL
Before examining the fourth oracle of Balaam, we need to examine Daniel 9:24-27 in
conjunction with Balaam’s Second Oracles concerning the absence of “iniquity” and
“wickedness” in Israel. This oracle is a reference to the coming of the Messiah in which He will
do away with sin through His Atonement. It is in this same vein that Daniel gives additional
information about forgiveness and the date of God’s activity in doing away with sin. Daniel’s
prophecy reinforces Balaam’s Second Oracle. Within the prophecy of Daniel, he enumerates six
transactions that will occur with the coming of the Messiah: (1) to finish transgression, (2) to
put an end to sin, (3) to atone for wickedness, (4) to bring in everlasting righteousness, (5) to
seal up vision and prophecy, and (6) to anoint the most holy. When will these six things occur?
He discloses his answer with the following key to an understanding of God’s redemptive acts
“in” and “through” His Anointed One. Listen to Daniel once more:
Know and understand this: From the issuing of the decree to restore and rebuild Jerusalem until
the Anointed One, the ruler, comes, there will be seven ‘sevens,’ and sixty-two ‘sevens.’ It will be
rebuilt with streets and a trench, but in times of trouble. After the sixty-two ‘sevens,’ the Anointed
One will be cut off and will have nothing. The people of the ruler who will come will destroy the city
and the sanctuary. The end will come like a flood: War will continue until the end, and desolations
have been decreed. 27 He will confirm a covenant with many for one ‘seven.’ In the middle of the
‘seven’ he will put an end to sacrifice and offering. And on a wing of the temple he will set up an
13

abomination that causes desolation, until the end that is decreed is poured out on him.” (Daniel 9:2527)

In 9:24, He spoke of “seventy ‘sevens’” as determined for the events to transpire “from the
issuing of the decree to restore and rebuild Jerusalem until the Anointed One, the ruler comes”
(9:25). The issuing of this decree occurred in 454 BC under Artaxerxes (Nehemiah 2:1-8).
Daniel speaks of “seven sevens” (7 x 7 = 49 years), sixty-two sevens” (62 x 7 = 434 years), and
“one seven” (7 years), which adds up to a total of four hundred and ninety years (490). The
seven weeks plus the sixty-two weeks equal four hundred and eighty three years (49 + 434 =
483). The end of the four hundred and eighty-three years marks the appearance of the Messiah.
What date should we assign for the decree to “restore and rebuild Jerusalem”? We have pointed
out that this date is 454 BC. Fortunately, we have biblical data upon which to try to arrive at a
correct date.16 There are a number of dates that have been assigned in order to work out the
mathematical calculations. Ezra (1:1-4) gives a decree by Cyrus, king of Persia (539-530 BC)17
in 538 BC. Ezra (440 BC) identifies the date as 538 BC:
In the first year of Cyrus king of Persia, in order to fulfill the word of the LORD spoken by
Jeremiah, the LORD moved the heart of Cyrus king of Persia to make a proclamation throughout his
realm and to put it in writing: 2 “This is what Cyrus king of Persia says: “‘The LORD, the God of
heaven, has given me all the kingdoms of the earth and he has appointed me to build a temple for him
at Jerusalem in Judah. 3 Anyone of his people among you—may his God be with him, and let him go
up to Jerusalem in Judah and build the temple of the LORD, the God of Israel, the God who is in
Jerusalem. 4 And the people of any place where survivors may now be living are to provide him with
silver and gold, with goods and livestock, and with freewill offerings for the temple of God in
Jerusalem.’ ” (Ezra 1:1-4)

If we should start with 538 BC, this would fall far short for the time of the Messiah by
several years (490 years – 538 BC = 48 BC). 48 BC would be about fifty years short of Christ’s
birth and seventy-eight years short of the beginning of His ministry, which ministry actually
began in the fifteenth year of Tiberius’ reign (AD 29). Apparently, Cyrus’ work consisted in
rebuilding the Temple, not the restoration of Jerusalem itself. We have another date associated
with Darius I (522-486 BC)18 that is generally dated around 520/518 BC (Ezra 6:8-12). Even in
this decree, there is nothing that relates to the rebuilding of the city of Jerusalem, only the
Temple (6:8-9):
Moreover, I hereby decree what you are to do for these elders of the Jews in the construction of
this house of God: The expenses of these men are to be fully paid out of the royal treasury, from the
revenues of Trans-Euphrates, so that the work will not stop. 9 Whatever is needed—young bulls,
rams, male lambs for burnt offerings to the God of heaven, and wheat, salt, wine and oil, as requested
by the priests in Jerusalem—must be given them daily without fail, 10 so that they may offer sacrifices
16
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pleasing to the God of heaven and pray for the well-being of the king and his sons. 11 Furthermore, I
decree that if anyone changes this edict, a beam is to be pulled from his house and he is to be lifted up
and impaled on it. And for this crime his house is to be made a pile of rubble. 12 May God, who has
caused his Name to dwell there, overthrow any king or people who lifts a hand to change this decree
or to destroy this temple in Jerusalem. I Darius have decreed it. Let it be carried out with diligence.
(Ezra 6:8-12)

A third choice is one that most scholars choose as the beginning of the decree that Daniel
wrote about. This decree is generally associated with Artaxerxes I Longimanus (474-423 BC)
around 457 BC.19 This date is appealing to numerous commentators, but this date could not be
the starting date of the “seventy weeks” (490 years) for an accurate date for the beginning
ministry of Jesus. For example, 490 years – BC 457 = AD 33, which date for the issuing of the
decree that Daniel mentions does not coincide with the actual date of Christ beginning His
ministry when He was about 30 years old. Luke reports that Jesus was baptized in the fifteenth
year of the reign of Tiberius Caesar (AD 14-37) [Luke 3:1]. If we add 14 + 15, we reach a total
of 29 years. Again, Luke gives us the age of Jesus at the time of His baptism:
When all the people were being baptized, Jesus was baptized too. And as he was praying, heaven
was opened 22 and the Holy Spirit descended on him in bodily form like a dove. And a voice came
from heaven: “You are my Son, whom I love; with you I am well pleased.” 23 Now Jesus himself was
about thirty years old when he began his ministry. (Luke 3:21-23)

There is another date (454 BC) that is in harmony with Luke’s account of Christ’s
baptism. Nehemiah (2:1-8) gives an excellent key for setting the correct date to begin the count
of the 490 years. He writes: “In the month of Nisan in the twentieth year King Artaxerxes”
(Nehemiah 2:1). This data sets the date of his reign as 474 BC (474 BC – 20 years = 454 BC).
Many scholars base their dating system upon Ptolemy’s Cannon, which calculation did not take
into account “viceroy [governor of a country, province, or colony] relationships” as the starting
point of their reign. The following comments are from James Ussher’s Classic Survey of World
History:
3531a AM, 4240 JP, 474 BC
1177. Artaxerxes was made viceroy with his father Xerxes in the twelfth year of Xerxes’ reign.
This time marks the first year of Artaxerxes’ reign. Ptolemy’s Cannon does not record viceroy
relationships hence starts Artaxerxes’ reign nine years later when his father died. (Since the time
when Ussher wrote his document, this new information has come to light from archaeology. We are
thankful for Dr. Floyd Jones for finding the exact source of this information. Editor.) Savile wrote the
following: {B. W. Savile, “Revelation and Science”, Journal of Sacred Literature & Biblical Record,
Series 4 (London: Williams and Norgate Pub. April 1863) p. 156}
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“It is satisfactory to know that the idea entertained by Archbishop Ussher of dating the
commencement of Artaxerxes’ reign nine years earlier than the canon of Ptolemy allows, grounded
upon what Thucydides says of Themistocles’ flight to Persia, has been confirmed by hieroglyphic
inscriptions in Egypt, showing that Artaxerxes was associated with his father in the twelfth year of
Xerxes’ reign, so that there ought to be no longer any doubt respecting that famous prophecy of
Daniel, so far as at least regards the crucifixion.20 (Emphasis mine)

According to Ptolemy’s Cannon, Artaxerxes became king in 465 BC, not 474 BC. After
the first seven (7 x 7 = 49 years), we begin with the sixty-two sevens (62 x 7 = 434 years),
which totals equal 483 years (49 + 434 = 483 years). Artaxerxes began his reign in 474 BC.
Twenty years after Artaxerxes’ reign (474 BC – 20 years = 454 BC),21 he issued his decree to
rebuild Jerusalem. If we start with 445 BC (Ptolemy’s Cannon—465 BC – 20 years = 445 BC),
then 483 – 445 BC = AD 38. This calculation would take us beyond the earthly life of Christ by
about five years (Jesus was crucified in AD 33, not AD 38). On the other hand, if we take 483 –
454 BC = AD 29, we arrive at the date that Luke gives for the baptism of Jesus and the
beginning of His ministry [three and one-half years] (Luke 3:1, 29).
Daniel begins his “seventy weeks” with seven weeks (7 x 7 = 49 years) and then calls
attention to sixty-two weeks (62 x 7 = 483 years). The 483 years would expire in AD 29 at
Jesus’ baptism and His anointing. If we subtract the date of the issuing of the decree by
Artaxerxes to rebuild and restore Jerusalem, we have a termination date of the 483 years (483 –
454 = AD 29), which means that Jesus was born in 2 BC and was one year old in 1 BC. The end
of the 483 years brings us to the appearance of Christ and His ministry of three and one-half
years. In spite of the scholarly world of theologians, the traditional date for the birth of Christ
from 6 BC to 4 BC does not coincide with Luke’s chronology in his Gospel (Luke 3:1, 23). 22
The following chart from Simmons is presented in order for one to see the correlation of the
counting system of dates associated with the birth of Christ:23
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Last of the Seventy Weeks
Once more, we need to remember that Daniel records 490 years as the timetable that God
ordained (49 + 434 + 7 = 490 years). But in the middle of the last seven, Jesus would die upon
the Cross. The first half consisted of three and one-half years. The second half of the seven
deals with “abomination of desolation,” which desolation would encompass three and one-half
years. From the Gospels, we observe that Jesus’ ministry lasted three and one-half years, which
is the time that Daniel said that He would be cut off in the middle of the final seven years (Jesus
died at the approximate age of thirty-three and one-half years). Again, the remaining half of the
final seven is reserved for the “abomination that causes desolation” by the Romans, which
event, too, transpired over this three and one-half years, which is equivalent to forty-two
months or one thousand and two-hundred and sixty days or a time, times, and half a time (3 ½
years) [Daniel 12:7; Revelation 11:1-3; 12:6; 14].
Even though Daniel does write about Jesus’ Crucifixion (“cut off”), he does not give the
date for the last half of the seven to occur other than the amount of time for the desolation by
the Romans (3½ years). Apparently, Daniel was not allowed to disclose this datum. In fact, one
of the angels said to him: “Daniel, close up and seal the words of the scroll until the time of the
end” (Daniel 12:4). Jesus’ ministry of three and one-half years plus three and one-half years for
the desolation equals the last seven years within which the Old Covenant world of Judaism
would cease to exist. Once more, we need to reread the time frame for the coming of the
Anointed One and the complete desolation of the holy city, which had turned harlot:
Know and understand this: From the issuing of the decree to restore and rebuild Jerusalem until
the Anointed One, the ruler, comes, there will be seven ‘sevens,’ and sixty-two ‘sevens.’ It will be
rebuilt with streets and a trench, but in times of trouble. 26 After the sixty-two ‘sevens,’ the Anointed
One will be cut off and will have nothing. The people of the ruler who will come will destroy the
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city and the sanctuary. The end will come like a flood: War will continue until the end, and
desolations have been decreed. 27 He will confirm a covenant with many for one ‘seven.’ In the
middle of the ‘seven’ he will put an end to sacrifice and offering. And on a wing of the temple he will
set up an abomination that causes desolation, until the end that is decreed is poured out on him.”
(Daniel 9:25-27)

In addition to the time frame concerning the date of the coming Messiah, Daniel also
foretold the destruction of the holy city and the Temple. He writes, “The end will come like a
flood: War will continue until the end, and desolations have been decreed” (9:26). Remember,
Jesus referred to this prophecy in His Olivet Discourse: “So when you see standing in the holy
place the abomination that causes desolation, spoken of through the prophet Daniel” (Matthew
24:15). Jesus warned that the Roman government’s atrocities would be like “eagles” gathering
together (Matthew 24:28). The NIV renders this verse: “Wherever there is a carcass, there the
vultures (ἀετοί, aetoi, “eagles”) will gather.” The KJV renders the Greek word ἀετοί (aetoi) as
“eagles.” It is significant that Jesus uses the Greek word for eagle (ἀετός, aetos). He uses a term
that would have reminded His disciples of Rome. The following citation from Josephus gives a
description of the procedures of the marching orders of the Roman soldiers with their ensigns—
the symbol of the eagle:
(115) But as Vespasian had a great mind to fall upon Galilee, he marched out from Ptolemais,
having put his army into that order wherein the Romans used to march. (116) He ordered those
auxiliaries which were lightly armed, and the archers, to march first, that they might prevent any
sudden insults from the enemy, and might search out the woods that looked suspiciously, and were
capable of ambuscades. Next to these followed that part of the Romans who were most completely
armed, both footmen and horsemen. (117) Next to these followed ten out of every hundred, carrying
along with them their arms, and what was necessary to measure out a camp withal; (118) and after
them, such as were to make the road even and straight, and if it were anywhere rough and hard to be
passed over, to plane it, and to cut down the woods that hindered their march, that the army might not
be in distress, or tired with their march. (119) Behind these he set such carriages of the army as
belonged both to himself and to the other commanders, with a considerable number of their horsemen
for their security.
(120) After these he marched himself, having with him a select body of footmen, and horsemen,
and pikemen. After these came the peculiar cavalry of his own legion, for there were an hundred and
twenty horsemen that peculiarly belonged to every legion. (121) Next to these came the mules that
carried the engines for sieges, and the other warlike machines of that nature. (122) After these came
the commanders of the cohorts, and tribunes, having about them soldiers chosen out of the rest. (123)
Then came the ensigns encompassing the eagle [τὸν ἀετόν, ton aeton], which is at the head of
every Roman legion, the king, and the strongest of all birds, which seems to them a signal of
dominion, and an omen that they shall conquer all against whom they march; (124) these sacred
ensigns are followed by the trumpeters. Then came the main army in their squadrons and battalions,
with six men in depth, which were followed at last by a centurion, who, according to custom,
observed the rest. 24 (Emphasis mine)

Flavius Josephus, “War of the Jews,” in The Works of Josephus, Complete and Unabridged, New
Updated Edition, Translated by William Whiston (Peabody, Massachusetts: Hendrickson Publishers, 1988),
[Book 3, Chapter 6, Paragraphs 2], 645.
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FOURTH ORACLE
I see him, but not now; I behold him, but not near. A star will come out of Jacob; a scepter will rise
out of Israel. He will crush the foreheads of Moab, the skulls of all the sons of Sheth. 18Edom will be
conquered; Seir, his enemy, will be conquered, but Israel will grow strong. 19A ruler will come out of
Jacob and destroy the survivors of the city. (Numbers 24:17-19)

This fourth oracle of Balaam is the climax of the three preceding oracles. In other words,
this oracle presupposes the information revealed and the predictions set forth in the first three
oracles. The following citation from David Cooper is extremely helpful in seeking to bring
together the four oracles:
This fourth oracle presupposes the information of the foregoing predictions. In fact, each utterance
of this prophet is built upon the knowledge found in the preceding ones. Speaking in terms of the
portrait painter, we may say that in the first prediction Balaam simply blocked out his picture and in
each succeeding utterance he developed it and brought it to completion in the fourth and last
statement. Since Balaam spoke all four oracles to Balak, since in the second and third predictions he
had spoken of this future king of Israel who would rid the nation of sin and who would be higher and
mightier than its most powerful foe, and since he in this fourth message assumed a thorough
knowledge of the one whom he saw in the distant future, it is absolutely certain that here he is
speaking of the same one.
As we saw in our investigation of the second oracle, the description of Israel’s coming King lays
emphasis upon His being God in the midst of the nation, who cleanses it from all sin. In the third
passage the emphasis is upon his human nature, in that he is compared with a human king, though
mightier and more powerful. Under His leadership Israel becomes the most powerful nation on earth.
In the fourth oracle the seer stresses the time element of the prediction by stating that it pertains to the
latter days and by informing us that he sees this great King in the distant future. Therefore it is certain
that the same person is in view in the last three messages.25 (Emphasis mine)

This fourth oracle adds to the other three. Immediately, we are alerted to the coming of
the Messiah in the future: “I see him, but not now; I behold him, but not near. A star (ּכֹוכָב,
kô·ḵāḇ) will come out of Jacob; a scepter (שֵׁ בֶ ט, šē·ḇěṭ) will rise out of Israel” (Numbers 24:17).
Numbers 24:14 helps to explain “not now” and “not near” as being in the distant future, which
ultimately found its fulfillment with the coming of Christ—just a little over fourteen hundred
years later. The NIV renders 24:14: “Now I am going back to my people, but come, let me
warn you [Balak] of what this people will do to your people in days to come.” “In days to
come” is from the Hebrew ( בְ אַ ח ִ ֲִ֥רית הַ י ִ ִָֽמיםbeʾǎ·ḥǎrîṯʹ hǎy·yā·mîmʹ). The KJV translates the
Hebrew as “in the latter days.” This phrase is used in reference to the “last days” of apostate
Israel and the reign of God “in” and “through” His Son the Messiah.26 As John, one of the
Twelve, closes his book that we know as the Book of Revelation, he cites the words of Jesus:
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I, Jesus, have sent my angel to give you this testimony for the churches. I am the Root and the
Offspring of David, and the bright Morning Star.” (Revelation 22:16)

In the interpretation of any text, the expositor or interpreter must seek to ascertain the
author’s intent, that is to say, what the author had in mind; otherwise, we witness the whim of
subjectivism in which strange conjectures and wild notions become the norm for interpretation.
Approximately one thousand and four hundred and fifty years earlier, Jacob (2006-1859 BC)
foretold to Judah his son that “The Scepter [שֵׁ בֶ ט, šē·ḇěṭ] will not depart from Judah, nor the
ruler’s staff from between his feet, until he comes to whom it belongs and the obedience of the
nations is his (Genesis 49:10). Balaam predicted that a “star” would come out of Jacob and a
“scepter” would come out of Israel (Numbers 24:17).
In the Garden of Eden, God revealed to Adam and Eve his plan for the human race.
Balaam’s prophecy points toward an eschatological messianic fulfillment in which the
“mystery” of God is unraveled with the coming of Jesus. This unique One is none other than the
seed of the woman promised in Genesis 3:15. Also, this individual is none other than the seed
of Abraham (12:2; 22:18). Ronald B. Allen’s (Senior Professor of Bible Exposition at Dallas
Theological Seminary and author of numerous books) comments are to the point:
Without question the most debated and the most important verse in the oracle corpus is v. 17. The
prophecy of the star out of Jacob and the scepter out of Israel is a specific prophecy of the coming
messianic Ruler, the Lord Jesus Christ. Israel’s future Deliverer will be like a star and a scepter in his
royalty and will bring victory over the enemies of his people (see also v. 19). That this prophecy was
given through the improbable prophet Balaam is remarkable, reminding us of the unexpectedness of
the thoughts of God (Isa 55:8).27 (Emphasis mine)

THE BOOK OF DEUTERONOMY
The Mosaic Prediction of
The Prophet
It is through the study of the prophecies in the Hebrew Scriptures that we gain a greater
insight into the redemptive work of Christ upon Calvary. The Messianic prophecies of the Old
Covenant writings give credibility to the New Covenant Scriptures, which writings unravel the
outcome of God’s purpose for humanity “in” and “through” Jesus the Messiah. The New
Testament Scriptures confirm the supernatural elements in the Hebrew Scriptures in disclosing
God’s scheme of redemption for the human race. Scholarship often rejects the miraculous
intervention of God as found in the Old Covenant writings, which consist of thirty-nine books
in our English canon.
The prophets frequently disclosed future events, which outlook of actions were beyond
their ability to forecast. For this reason, Amos (760 BC) related their predictions to God:
“Surely the Sovereign LORD does nothing without revealing his plan to his servants the
Ronald B. Allen, “Numbers,’ in The Expositor’s Bible Commentary with the New International
Version: Genesis, Exodus, Leviticus, Numbers, Volume 2, General Editor, Frank E. Gaebelein (Grand Rapids,
Michigan: Zondervan, 1990), 909.
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prophets” (Amos 3:7). How do we account for Jeremiah’s (627 BC) prediction of seventy years
of captivity for the children of Israel? He prophesied this event during the fourth year (605 BC)
of the reign of Jehoiakim (609-598 BC). The following is Jeremiah’s prophecy:
This whole country will become a desolate wasteland, and these nations will serve the king of
Babylon seventy years. 12 “But when the seventy years are fulfilled, I will punish the king of Babylon
and his nation, the land of the Babylonians, for their guilt,” declares the LORD, “and will make it
desolate forever. 13 I will bring upon that land all the things I have spoken against it, all that are
written in this book and prophesied by Jeremiah against all the nations. 14 They themselves will be
enslaved by many nations and great kings; I will repay them according to their deeds and the work of
their hands.” (Jeremiah 25:11-14)

How did he know that this captivity would last seventy years? Daniel was taken captive
by Nebuchadnezzar in 605 BC during the reign of Jehoiakim (609-598 BC). Toward the end of
the seventy years, during the first year of Dairus (539 BC), son of Xerxes, Daniel knew that the
closing stages of the seventy years were on the horizon. He gives the following summary of his
search of the Scriptures for the fulfillment of Jeremiah’s prophecy:
In the first year of Darius son of Xerxes (a Mede by descent), who was made ruler over the
Babylonian kingdom— 2 in the first year of his reign, I, Daniel, understood from the Scriptures,
according to the word of the LORD given to Jeremiah the prophet, that the desolation of Jerusalem
would last seventy years. 3 So I turned to the Lord God and pleaded with him in prayer and petition,
in fasting, and in sackcloth and ashes. (Daniel 9:1-3)

In addition to this remarkable prophecy, Daniel, himself, as noted above, predicted
seventy weeks of years to the coming of the Messiah (9:24-27). He even predicted the year of
his ministry (AD 29—see pages 292-300). Micah (735 BC), a contemporary of Isaiah (739 BC),
foretold the geographical location of the town where the Messiah would be born—over seven
hundred years before God became flesh:
But you, Bethlehem Ephrathah, though you are small among the clans of Judah, out of you will
come for me one who will be ruler over Israel, whose origins are from of old, from ancient times.”
(Micah 5:2)

Seven hundred years later, Jesus was born in Bethlehem in Judea (Matthew 2:1). When
King Herod learned of this birth, he called the religious leaders together—chief priests and
teachers of the Law—to inquire as to the location of His birth. Did these religious leaders know
about Micah’s prophecy? Matthew, a former tax collector, recorded the religious leaders’
reaction to Herod’s question:
When King Herod heard this he was disturbed, and all Jerusalem with him. 4 When he had called
together all the people’s chief priests and teachers of the law, he asked them where the Christ was to
be born. 5 “In Bethlehem in Judea,” they replied, “for this is what the prophet has written: 6‘But you,
Bethlehem, in the land of Judah, are by no means least among the rulers of Judah; for out of you will
come a ruler who will be the shepherd of my people Israel.’ (2:3-6)
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Messianic predictions are the very heart and soul of biblical prophecy. Generally,
scholars who deny the predictive element in the prophets also deny the miraculous in the Old
and New Testament writings. Yet, the prophetic ingredient is, in essence, the written form of
the miraculous. Just as the miraculous gifts among the Apostles verified their mission, so the
predictive element among the prophets ratified their claims. In 609 BC, Habakkuk divulged his
dialogue between himself and God. Habakkuk is concerned about Israel’s sins. Just a casual
study of the prophets presents two roles of their ministry: (1) preachers of righteousness, and (2)
prophetic predictions. God uses His prophets to record events before they happen in order to
demonstrate that He is God. We should listen to Isaiah as he records God’s message to him
about the future:
Remember the former things, those of long ago; I am God, and there is no other; I am God, and
there is none like me. 10I make known the end from the beginning, from ancient times, what is still to
come. I say: My purpose will stand, and I will do all that I please. 11From the east I summon a bird of
prey; from a far-off land, a man to fulfill my purpose. What I have said, that will I bring about; what I
have planned, that will I do. (Isaiah 46:9-11)

Toward the end of Moses’ life (1406 BC), God revealed to Moses that the day would
come when He would “raise up a prophet” like himself. Moses writes about this future event:
The LORD your God will raise up for you a prophet like me from among your own brothers. You
must listen to him. 16 For this is what you asked of the LORD your God at Horeb on the day of the
assembly when you said, “Let us not hear the voice of the LORD our God nor see this great fire
anymore, or we will die.” 17 The LORD said to me: “What they say is good. 18I will raise up for them a
prophet like you from among their brothers; I will put my words in his mouth, and he will tell them
everything I command him. (Deuteronomy 18:15-18)

It is common for scholars to deny that this prophet is Jesus. This prophecy concerning the
coming Messiah is not unique to the Hebrew Scriptures. This foretelling of a unique PROPHET
that God would raise up like Moses was handed down from generation to generation. Fourteen
hundred years after this prophecy, Jews understood this statement of Moses as Messianic. In
spite of this Messianic prophecy concerning Jesus, some scholars want to assign this prophecy
to Joshua or other prophets. As Moses concluded his last book, he again introduces what he
introduced in 18:15-18:
Now Joshua son of Nun was filled with the spirit of wisdom because Moses had laid his hands on
him. So the Israelites listened to him and did what the LORD had commanded Moses. 10 Since then, no
prophet has risen in Israel like Moses, whom the LORD knew face to face, 11 who did all those
miraculous signs and wonders the LORD sent him to do in Egypt—to Pharaoh and to all his officials
and to his whole land. 12 For no one has ever shown the mighty power or performed the awesome
deeds that Moses did in the sight of all Israel. (34:9-12)

One of the most informative books that I have read concerning the Jewish Messiah is
written by Michael Rydelnik (Professor of Jewish studies at the Moody Bible Institute, the son
of holocaust survivors, raised in an orthodox Jewish home, and converted to Jesus as the
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promised Messiah in the Hebrew Scriptures while in high school). His comments on
Deuteronomy 34:9-12 are very informative:
The Torah’s last paragraph (Deut 34:9-12) is essentially eschatological and messianic. It states
that at the time when prophecy ceased, the “prophet like Moses” had not come and directs Israel to
look for him. Immediately after this, the opening paragraph of the Prophets (Josh 1:1-9) calls upon
Joshua to exercise a new form of leadership, that of the wise scholar. He is to keep the Law and
“meditate on [or “recite”] it day and night” (Josh 1:7-8). Thus, the narrative presents Joshua as the
ideal wise man who models godly behavior until the eschatological prophet (the Messiah) comes.28

Just from a cursory reading of Deuteronomy 34:10, we reject the notion of Joshua as the
prophet foretold in this passage. Moses was not an ordinary prophet. In other words, Moses held
a unique position with the Lord. Unlike other prophets that came after Moses, God spoke faceto-face with Moses, not while he was asleep or in a trance.29 This superiority of Moses is
asserted by the Lord to Aaron and Miriam:
He said, “Listen to my words: “When a prophet of the LORD is among you, I reveal myself to him
in visions, I speak to him in dreams. 7But this is not true of my servant Moses; he is faithful in all my
house. 8With him I speak face to face, clearly and not in riddles; he sees the form of the LORD. Why
then were you not afraid to speak against my servant Moses?” (Numbers 12:6-8)

Charles Augustus Briggs (1841-1913, American Presbyterian scholar and theologian and
professor of Hebrew and cognate languages at Union Theological Seminary from 1874 to 1891)
wrote an informative book dealing with Messianic prophecy. Even though he was tried for
heresy in 1892 and acquitted, nevertheless, some of his comments about the miraculous in
prophesy is worth noting. He correctly points out that predictions are mingled with the
historical. In other words, Messianic prophecies are imbedded within a historical background.
He accounted for some prophecies to the prophet’s own acumen or sagacity of the times in
making prophetic announcements. Nevertheless, he admitted that there was more to the
prophet’s prophetic ministry than just his shrewdness of the times. Deuteronomy 18:15 falls
under this category. This prophecy did not originate within Moses imagination. He spoke this
prophecy as he was moved by the Holy Spirit. Over fourteen hundred years after Moses
predicted the coming Messiah, Peter, one of the Twelve chosen by the Messiah, commented on
the origin of prophecy:
And we have the word of the prophets made more certain, and you will do well to
pay attention to it, as to a light shining in a dark place, until the day dawns and the
morning star rises in your hearts. 20 Above all, you must understand that no prophecy of
Scripture came about by the prophet’s own interpretation [ἰδίας ἐπιλύσεως, idias
epilyseōs, “of its own solution]. 21 For prophecy never had its origin in the will of man,
28
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but men spoke from God as they were carried along by the Holy Spirit. (2 Peter 1:1921)
Once more, Charles Briggs goes right to the heart of the One behind the scenes with the
following confession:
But when we have eliminated all that can fairly be demanded in this regard, it should be
acknowledged by the careful student that there is a great body of Hebrew prediction which cannot be
explained. The insight of the Hebrew prophet is so profound that it transcends the native energies of
human perception; the comprehension is so vast that the conception trained to its highest capacity
could not grasp it,—the foresight is so far-reaching that no human imagination could spring to its
goal. Hebrew predictive prophecy, while it arises in accordance with the psychological condition of
the human soul, so transcends its normal powers that we are constrained to think of the divine mind
as its source and inspiration.30

The word prophet [נָבִ יא, nā·ḇî(ʾ)] in Deuteronomy 18:15 is frequently interpreted by
Jewish commentators and other scholars as a collective (numerous prophets—יאים
ִִ֔ ִ נְ ב, neḇî·ʾîmʹ)
rather than as an individual (singular). Briggs’ comments about the singular versus the
collective use of the noun are illuminating:
But there is insufficient authority for taking  נָבִ יאas collective. The Samaritans base their
Messianic hopes on this passage, rejecting all later prophecy, and interpret it as referring to a
Messianic prophet. The context is also in favour of an individual prophet; for the prophet is not only
represented as coming forth from Israel, but is also compared with Moses, and thus presumptively he
is an individual likewise.31 (Emphasis mine)

New Testament Testimony
As we seek to comprehend and appreciate the prophecies of the Hebrew Scriptures, we
witness, from John’s Gospel, Christ’s testimony: “You diligently study the Scriptures because
you think that by them you possess eternal life. These are the Scriptures that testify about me”
(John 5:39). When we begin our study of Messianic prophecy, we discover, starting with the
Book of Genesis through Malachi, an organic whole that announces the coming of the Messiah
from His birth to His Cross and then to His enthronement. If we attempt to unlock these
Messianic prophecies without the New Testament writings, we seek understanding without the
key that fully unlocks all that the prophets foretold with absolute certainty.
The fulfillment of Messianic predictions, as revealed in the New Testament, vindicates,
or supports, the truths of the prophecies as foretold by God’s inspired “mouth pieces.” Just a
cursory reading of the New Testament writings throws a flood of light upon our interpretation
of Messianic prophecies. For over fourteen-hundred years, the prophecy about “the prophet”
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that Moses wrote about was still prevalent in the first century. Again, the words of Briggs
concerning the prophet that Moses predicted are well-worth citing:
The characteristics of the prophet predicted are thus: (1) that he is to be an Israelite, (2) that he is
to be like Moses, (3) that he is to be authorized to declare the whole word of God with authority.
There is no prophet in Jewish history who at all satisfies these conditions. None can compare with
Moses, or be said to stand as his superior in completing his revelation; none in the history of Israel
until the advent of Jesus Christ.32

John, one of the Twelve, wrote his Gospel in order to convince individuals that Jesus is
the long-promised Messiah. He introduces us to the ministry of John the Baptist with John’s
acknowledgement of the One he came to announce:
John testifies concerning him. He cries out, saying, “This was he of whom I said, ‘He who comes
after me has surpassed me because he was before me.’” 16From the fullness of his grace we have all
received one blessing after another. 17For the law was given through Moses; grace and truth came
through Jesus Christ. 18No one has ever seen God, but God the One and Only, who is at the Father’s
side, has made him known. (John 1:15-18)

This kind of testimony by John prompted his listeners to inquire more about his particular
role as a prophet. His remarks called forth numerous questions as to his true identity. The crowd
knew about Moses’ statement in Deuteronomy 18:15. The following is John’s remarks to their
questions:
Now this was John’s testimony when the Jews of Jerusalem sent priests and Levites to ask him
who he was. 20 He did not fail to confess, but confessed freely, “I am not the Christ.” 21 They asked
him, “Then who are you? Are you Elijah?” He said, “I am not.” “Are you the Prophet?” He
answered, “No.” 22 Finally they said, “Who are you? Give us an answer to take back to those who sent
us. What do you say about yourself?” 23 John replied in the words of Isaiah the prophet, “I am the
voice of one calling in the desert, ‘Make straight the way for the Lord.’” 24 Now some Pharisees who
had been sent 25 questioned him, “Why then do you baptize if you are not the Christ, nor Elijah, nor
the Prophet?” 26 “I baptize with water,” John replied, “but among you stands one you do not know.
(1:19-26)

The day after this encounter, John announced Jesus as the Lamb of God (1:35-36). One
of John’s disciples listened to John’s identification of Jesus. As a result of this message,
Andrew, brother of Peter, set out to find him. John, an Apostle of Jesus, reports:
Andrew, Simon Peter’s brother, was one of the two who heard what John had said and who had
followed Jesus. 41 The first thing Andrew did was to find his brother Simon and tell him, “We have
found the Messiah” (that is, the Christ). [1:40-41]

The day after this episode, Jesus decided to go to Galilee. He found Philip and invited
him to follow him (1:43). Philip, Andrew, and Peter were from the town of Bethsaida (1:44).
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Philip, like Andrew, knew that Jesus was the One Moses wrote about. John, one of the Twelve,
reveals Philip’s reaction about Jesus:
Philip found Nathanael and told him, “We have found the one Moses wrote about in the Law, and
about whom the prophets also wrote—Jesus of Nazareth, the son of Joseph.” (1:45)

John continues to build his case that Jesus is the One Moses and the prophets wrote
about. He records Jesus’ encounter and conversation with a woman of Samaria (4:1-29). During
this exchange, the woman said: “I know that Messiah (called Christ) is coming. When he
comes, he will explain everything to us” (4:25). Again, after she alerted the city, she, once
more, invited the city to go out and meet him: “Come, see a man who told me everything I ever
did. Could this be the Christ?” (4:29). Later, Jesus feeds five thousand on the shores of the Sea
of Galilee. Jesus then gives His own personal testimony as to His identity (5:31-44). In spite of
this revelation, many refused to accept His true identity. He then rebukes them for their lack of
faith and refusal to believe Moses:
But do not think I will accuse you before the Father. Your accuser is Moses, on whom your hopes
are set. 46 If you believed Moses, you would believe me, for he wrote about me. 47 But since you do
not believe what he wrote, how are you going to believe what I say?” (5:45-47)

After the three and one-half years of Jesus’ ministry, He was crucified and Resurrected
on the third day. After the Day of Pentecost, Peter, once more, addressed another crowd
following the healing of an individual who was crippled from birth (Acts 3:2). In this speech, he
represents Jesus as “the prophet”:
For Moses said, ‘The Lord your God will raise up for you a prophet like me from among
your own people; you must listen to everything he tells you. 23 Anyone who does not listen to
him will be completely cut off from among his people.’ 24 “Indeed, all the prophets from Samuel
on, as many as have spoken, have foretold these days. 25 And you are heirs of the prophets and of the
covenant God made with your fathers. He said to Abraham, ‘Through your offspring all peoples on
earth will be blessed.’ 26 When God raised up his servant, he sent him first to you to bless you by
turning each of you from your wicked ways.” (3:22-26)

Later, Steven, a disciple of Jesus and a man who was full of God’s grace and power (6:8),
spoke to the Sanhedrin about his faith in Jesus and His identity (7:1-60). During this speech,
he, too, called attention to Deuteronomy 18:15: “This is that Moses who told the Israelites,
‘God will send you a prophet like me from your own people’” (7:37). In concluding my
remarks on Deuteronomy 18:15, the words of Alexander McCaul (1799-1863, Rector of St.
Magnus and Professor of Hebrew and Old Testament exegesis at Kings College in London) are
to the point:
3. Rashi, Kimchi, and Alshech, say that ‘the prophet like unto Moses’ implies a succession of
prophets, one after the other. They acknowledge, therefore, that they could not find any individual to
whom similarity to Moses could be ascribed: at the same time, they have devised an interpretation
partly agreeable to the context. But against this interpretation, we have first, the fact, that נָבִ יא,
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[nā·ḇî(ʾ)] prophet, is singular. God says, not ‘prophets,’ but ‘a prophet.’ Secondly, that this word נָבִ יא
is never taken collectively, not the prophets elsewhere spoken of collectively. Thirdly, that sacred
history points out no such succession of one prophet.33
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